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investigated and written about the different aspects of the political, social and 
economic life of the Mughal rule in India, but the women of that period had not 
been paid sufficient attention that they deserved. The status of women in a country 
represents fairly the social spirit of the age. This dissertation depicts the status of 
women of every section including the aristocracy during the 16* century. 
The dissertation is mainly based on primary and European sources along 
with secondary sources. Almost all the primary chronicles relevant to the topic 
have been used. Babur in his memoirs Baburnama makes emotional, even 
sentimental, often detailed references to his female relative's grandmother, 
mother, sisters and daughters as also to his Begums. Gulbadan's Humayun Nama, 
gives a detailed account of the lives and activities of harem ladies during the 
period of Babur, Humayun and Akbar. 
During the reign of Akbar utmost caution was observed not to write 
anything about the inmates of the harem which could be disapproved by royal 
disposition. Consequently Akbar's chroniclers rarely mention anything about 
ladies in the harem unless they were senior in age and played some important role 
in religion or politics. Abul Fazl's Ain-i Akbari and Akbarnama and Nizamuddin 
Ahmad's Tabaqat-i Akbari give sober and succinct account of Akbar's harem. 
On the other hand the European travellers in the Mughal Empire wrote 
freely about the life of the harem. Their sources of information were limited and 
therefore they collected all that they could whether in the form of detailed 
information or little anecdotes. Monserrate is very important traveller among them 
who came during Akbar's reign and wrote about the Mughal harem in his book. 
Secondary sources related to this topic have been consulted which have been 
mentioned in the footnotes. 
On account of information provided in the sources I have divided my 
dissertation into five chapters. In the 1st chapter an attempt has been made to show 
the status of women in the ruling class through their contribution and the role 
played in the contemporary politics. 
The Ihid chapter deals with the women in royal harem. The status of 
women is has shown through the respectable position and facilities enjoyed by the 
inmates of the harem. 
The Ilird chapter deals with the non-Muslim women in the Mughal harem. 
An attempt has been made to show the contribution and position of non-Muslim 
women specially who entered into the Mughal harem by the way of matrimonial 
alliances with some of the Mughal Emperors and their sons. Their arrival in the 
Mughal harem heralded a new era in Mughal history as it paved the way for the 
cultural synthesis of Hindus and Muslims resulting in social fiision of the two 
cultures. 
In the rVth chapter an attempt has been made to show the importance and 
the t>pe of education given to the females in Mughal India. It also deals with the 
contribution, made by the Mughal rulers of India and the ladies in the harem. 
Apart from literary contributions many ladies of the harem spent lot of moneys on 
the promotion of education. 
The Vth chapter deals with the position of women in the society and the 
impact of Islam on their status. With the coming of the Mughals in India purdah 
was strickly observed by the women. Akbar made certain regulations regarding 
marriage, divorce and dowry and tried to prevent certam practices like sati, 
jauhar, child marriage etc. An attempt is also made to show the status and the 
rights which Islam has given to the women. 
CHAPTER I 
RIUNC CLASS DURING 16™ CENTURY 
There has been a growing emphasis on the social, economic, pohtical and 
cultural life of women in general, as well as that on royal women of the Mughal 
period. On the basis of available evidence on the rights enjoyed by women, it can 
be gathered that right of women to be sovereigns of kingdoms was familiar to the 
Persians; the Mongols as well as the Turkish royal women also enjoyed certain 
political privileges. 
Babur's family which had the assimilation of traditions of Chingez Khan 
and Timur, gave women opportunities to participate in political affairs, but the 
right to sovereignty was not given.' Though in India the Persianized Turks who 
had already accepted right of females to sovereignty, raised a lady, Razia, to the 
throne. Her reign and accession is significant, considering the fact that it took 
place in a society with rigid caste and gender hierarchies; she also successfully 
' Kiran Pawar, 'Role of some Royal Women in the Career of Babur', PIHC, New Delhi, 
1991-92, p. 349 
outmaneuvered male nobles aspiring for the throne of Delhi.^ Her short reign was 
a period of stability, although she was resented by some men. 
Babur, the founder of the Mughal rule in Hindustan constructed the place of 
women in his genology especially, who had an influence in his life. There were 
quite a few numbers of women who contributed in the career and life of Babur. 
But the diplomatic maneuvers of Aisan Daulat Begum, his maternal grandmother, 
contributed substantially to his extraordinary success. 
Aisan Daulat Begum is well known in Mughal history for her courage and 
integrity. She seems to have played an important part in contemporary politics 
right from her young days, when she was to be married.^ She shared many 
hardships of her husband's life. Several times she fell into enemy hands, but 
always came back from their clutches safely. Her strength of character in extreme 
adversity can be seen when she and her husband Yunus Khan were taken prisoner 
by Sheikh Jamal-ud Din Khan and was forced to surrender herself to one of the 
Shaikh's officers. But within a moment she over powered the officer, whom she 
received in her apartment at night, with the help of her maid servant and stabbed 
^ Babur, Baburnama, tr. Beveridge, Vol. I, New Delhi, 1970 (reprint), p. 341n; Shah 
Begum of Badakhshan wrote to Babur that she being a woman could not become a 
sovereign, but her grandson Mirza Khan could. 
^ Ibid. 
"* Gulbadan Bano Begum, Humayim Noma, tr. Beveridge, New Delhi, 1989 (reprint), pp. 
243-44 
him to death.^  To the agent of Jamal-ud Din who come to enquire about this 
ghastly murder, she responded, "I am the wife of Yunus Khan and only his Sheikh 
Jamal thought it fit to give me to another. He knows whether this is in accordance 
with religion and law. I have killed the man; let Sheikh Jamal kill me, if he 
chooses". Impressed by her courage, she was allowed to return with honour to her 
husband. 
Since from the time of the death of Babur's father Mirza in 1494 A.D., she 
stood behind him, guiding his affairs with decision and helping him to overcome 
the political crisis. The real power and the control of affairs lay in her hands.^ At 
her suggestion appointments were made and even nobles who had served loyalty 
during this critical period "were given districts (yilayats) or land {yir) or office 
{mauja) or charge (jiga) or stipend {wajh), each according to his rank and status".^ 
Babur in his memoirs writes, "Few amongst women will have been my 
grandmother equal for judgment and counsel; she was very wise and farsighted 
and most affairs of mine were carried through under her advice".^ 
Towards the end of 1549 A.D Hasan son of Yaqub planned with support of 
some disaffected nobles to dethrone Babur and raise his younger brother Jahangir 
^ Ibid., p. 68 
Baburnama, p. xxvii (preface) 
' Radhay Shyam, Babur, Janaki Prakasha, Patna, 1978, pp. 35-36 
Baburnama, I, p. 43 
Mirza to the kingly dignity. But before he could start the trouble, a few of the loyal 
and devoted nobles of Babur, who read his sinister designs in his conversations 
with them, informed Aisan Begum of the plot. She took upon herself the 
responsibility of dealing with the conspirators with stem hand. She sent Babur 
along with other trustworthy Begs from the gate-house of the outer fort towards 
the citadel to seize Hasan son of Yaqub and his supporters. On reaching they 
learnt Hasan had gone out on a hawking excursion.' When Hasan learnt about this, 
he fled to Samarkand on reaching Kand-i Badam, he decided to attack Akhsi. 
When the report of this reached Aisan Daulat Begum and Babur, they took prompt 
steps to meet it."^  An army was sent, to whom Hasan come forward to meet but in 
the darkness of the night an arrow (aiiq) shot by one of his own men, killed him. 
Thus, the capability of Aisan Daulat Begum saved Babur from evil designs. Babur 
writes "For tactics and strategy there were few women like my grandmother Aisan 
Begum, she was very intelligent and a good planner. Most affairs were done by 
her consent"." 
^ Ibid., I, pp. 43-44; Radhey Shyam, p. 39; L. F. Rush Brook Williams, An Empire 
builders of the Sixteenth Century, New Delhi, pp. 35-36 
"^  The Baburnama, trans., and ed., and annotated by Wholler M. Thackston, New York, 
1996, pp. 59-60, pp. 59-60 
"ibid., p. 59 
Aisan Daulat Begum had related to him the stories of the military exploits 
of Changiz Khan and Amir Timur which served as preliminary lessons in the art of 
warfare. 
By the time of Babur wrote his memoirs, the place of Aisan Daulat's 
children had been rendered even more important, since Babur was the son of her 
second daughter, Qutlugh Nigar Khanum. Babur's grandmother was not the only 
female influence on him. His mother Qutlugh Nigar Khanum,'^ and his elder sister 
Khanzada Begum were also close advisors during his years of struggle. 
Qutlugh Nigar Khanum was women of great courage, patience and 
endurance. She accompanied her son Babur in the days of his difficulties and 
wanders. She was with him in most of his guerilla expeditions and throneless 
14 
tmies. 
She came across with a hundred difficulties and hardships'^ and was with 
her son even during the problems created by Shaibani Khan.'^ She spent at least 
some part of those hard months, when his fortunes were at their lowest ebb. 
'^  Radhey Shyam, p. 53 
'^  Ibid., p. 7; Baburnama, (tr. Bev.), p. 17, xxvlii (Preface) 
''* Baburnama, (tr. Bev.), I, p. 21 
'^  Ibid., pp. 135-36, 147; Radhey Shayam, p. 115 
'^  Ibid., p. 184 
At one place Babur informs us that under her mother's service there were 
1500 to 2000 Mughals.'^ Babur loved and respected his mother who always stood 
I Q 
by him and looked after his interests and safety. 
Another lady who contributed directly or indirectly in the politics was 
Maham Begum, the chief queen of Babur and mother of Humayun. She was a 
daughter of a noble Shia family of Khorasan who helped in building Babur's 
career and exercised a great influence on him. Maham Begum accompanied and 
stood by him through thick and thin in his distant campaigns, example, to 
Badakhshan and Transoxiana.' Maham was powerfiil, moody and spoilt and it 
seems Babur denied her nothing. 
When Babur sent for his womenfolk from Kabul Maham accompanied by 
Gulbadan Begum came in advance to main body. She on this occasion had made 
her ovm arrangements for travel and had issued farmdn from which it was 
understood that she was on the road Babur seems to refer again to her assumption 
of royal style by calling her wate governor.^' She enjoyed exalted position and was 
'^  Ibid., p. 105 
18 
19 
Radhey Shay am, p. 124 
Baburnama, p. 358; S. K. Banerjee, Humayun Badshah, Vol. II, Lucknow, 1941, pp. 
276, 314; S. K. Banerjee, 'Some of the Women Relation of Babur', IC, 1937, pp. 53-62 
^^ Ro.mer Godden, Gulbadan, The Vinking Press, New York, 1981, pp. 28-29 
'^ Baburnama, p. 650; S. K. Banerjee, II, p. 314; S. A. I. Tirmizi, Mughal Documents 
(1526-1627), Delhi, 1989, p. 14 
10 
allowed to sit by the side of her husband on the throne of Delhi. Humayun was 
not less fortunate in finding a mentor in his mother Maham Begum. She was 
educated, intelligent and broad minded. Gulbadan says, "Maham was the chief 
lady of the royal household... she was supreme, and had well defined rights over 
other inmates".^ ^ Gulbadan was adopted by Maham Begum to rear and educate 
her.^ ^ 
When Humayun received his first assigtmient as governor of Badakhshan, 
Maham stayed with him.^ ^ She not only looked after his comforts but also helped 
him fi-om her strategies during the days of his apprenticeship. Her intervention in 
the matter of Humayun's succession points to her privileged position. 
According to Beveridge, Maham's activities seems more a clever women, 
both as wife and as Empress-mother than a senior woman with wisdom, status and 
authority, who would have seen it her duty to advise and guide her younger 
kinsfolk, and to sustain the name and honour of her family.^ ^ 
^^  Timiizi, op. clt., p. 30 
Humayun Noma, p. 8-9 
^^  Ibid., p. 8 
Radhey Shayam, p. 279; Baburnama, p. 436; Humayun Nama, pp. 92-93 
Ruby Lai, Domesticity and Power in the Early Mughal World, Cambridge University 
Press, New York, 2005, p. 63 
11 
Bibi Mubarika was one of the most loved wives of Babui^ ^ though she bore 
him no child. Her virtue equalled her beauty that she was pious and brimfiil of 
rectitude and placidity.^^ She contributed in politics by helping Babur in solving 
political problems. She was daughter of Shah Mansur Yusufeai , the head of the 
Yusufzais tribe of Afghanistan. 
Before Babur's marriage with Bibi Mabarika there had been one earlier 
attempt at conciliation between the Yusufeais and Babur when Babur invited 
Ahmad Yusufzais to Kabul a second time, he declined the offer. He sent his 
brother Shah Mansur instead Babur was displeased and Shah Mansur returned to 
his tribe. Babur followed him backed by an army Babur was near Mahura hills 
when Shah Mansur held a feast for 'Id at his house. Babur went in disguise to the 
back of the house and among the crowd in the courtyard Bibi Mubarika seeing a 
stranger sent him some food. Babur was apparently struck by her beauty and 
married her.^ ° After marriage, Babur cemented his relation with Yusufzais on her 
insistence. She said, "I have a petition to make. If an order be given, I will make 
it". She with both hands took her dress and said "Think that the whole Yusufzais 
27 
Humayun Noma, p. 266 
Baburnama, p. xxxix (preface) 29 — — — 
Humayun Nama, p. 266; Baburnama, p. 375; S. K. Banerjee, II, p. 277; Fazl, 'Abu'l, 
Akbarnama (1601), ed., Agha Ahmad All and Abdur Rahlm, Bib. Ind., Vol. 
I.,Cakutta,] 873-87, p. 92; trans., H. Beveridge, New Delhi, 1902-39, New Delhi, 1989-
93 (reprint), pp. 236-37 
Baburnama, p. xxxvii-xxxix 
12 
tribe is enfolded in my skirt, and pardon their offences for my sake". Babur said "I 
forgive the Yusufzai all their offences in thy presence, and cost them all into thy 
skirt. Here after I shall have no ill feeling to the Yusufzai". This marriage 
alliance established friendly relations with Yusufeai tribe of the Afghans, who 
were the most troublesome of all the tribes. 
She strengthened Babur's hold in Afghanistan and helped in lessening the 
tension between Afghan and him. Her brother Mir Jamal rose to honour under 
Babur, Humayun and Akbar Gulbadan refers her as the ""Afghani Aghachd" ^ ^ 
Khanzada Begum, daughter of Umar Sheikh Mirza Milan-Shahi and of 
Qutlugh Nigar Khanum was five years senior from him brother Babur." She in her 
own way played a role in the politics of Babur's time. She was thrice married; first 
to Shaibani in 1501; secondly to a man of inferior rank, SayyTd Hada; and thirdly, 
to Mahdi Muhammad Khwaja, son of Musa Khwaja.^ 
In 1501 Shaibani captured Samarqand from Babur. Babur writes that while 
departuring from the town of Samarqand, by the ShaiWizada's gate, they lost their 
way in the darkness of that night. At this exodus, Babur's elder sister, Khanzada 
^'lbid.,p.xli 
Humayun Noma, p. 266; Baburndma, p. 375 
- I T 
Ibid., p. 250; Baburnama, p. 18 
'' Ibid. 
13 
Begum fell into Shaibani Khan's hand.^ ^ The word tushti (fell), imply that 
Khanzadas become part of Shaibani's share on division of captives.^ ^ But the 
historians like Mirza Haidar without any doubt asserts that Babur was, forced to 
conclude some kind of treaty or peace with the enemy. She was given in 
exchange for Babur's life. Even Gulbadan mentions that she was handed over to 
Shaibani Khan as price of safe conduct for Babur and remaining members of his 
family.^ * Gulbadan in her memoir wrote, "At this difficult time, Shahi Beg Khan 
sent to say: if you would marry your sister Khanzada Begum to me, there might be 
peace and a lasting alliance between us". At length it had to be done; he gave the 
Begum to the Khan, and came out herself (from Samarquand). 
In Akbarnama, Abul Fazl writes that according to the Shaibani Nama, 
Khanzada's marriage with Shaibani Khan was a "love match". Babur has not 
mentioned the whole of the circumstances and that Khanzada being left behind 
was a part of Babur's agreement with Shaibani.''" Khanzada was not only the 
woman who was captured in the warfare of the times. Babur's half-sister, Yadgar 
Baburnama, p. 147; Ruby Lai, op. cit., p. 130 
36 Ibid.,p. 18,n.2 
Dughlat, Mirza Muhammad Haider, Tankh-i Rashidi, tr. E. Donison ross, ed., with 
commentary, notes by N. Elias, Patna, 1973, p. 175; Humayun Nama, p. 250; Rush 
Brook William, op. cit., p. 63 
Humayun Nama, p. 250; Radhey Shayam, p. 114 
Ibid., p. 85;RumerGodden, op. cit., p. 18 
Akbarnama, I, pp. 22] -22, n, 3 
14 
Sultan Begum had fallen to the share of Hamza Sultan's son Abdul Latif when 
Shaibani defeated the Khan's near Akhri.'*' Even Babur's maternal aunt Mihr 
Nigar Khanum also fell to Shaibani/^ On one occasion when Babur lost to the 
Uzbegs, Mihrban, a half-sister of Babur had been captured/^ Kabuli Begum was 
abandoned by her husband Badiuz Zaman Bai Qara and was captured by 
Shaibani.''^Humayun's wife, Bega Begum was captures by Sher Shah at Chausa."*^  
As far as Khanzada Begum is concerned, her marriage arrangements with 
Shaibani might include the service. Difference arose between Shaibani and 
Khanzada mainly because she leamed to her brother's side in disputed matters. He 
began to fear that she might in concert with her brother plot against his life. 
Shaibani finding his patience exhausted divorced her. He then gave her in 
marriage to one of his officers, Sayyind Hada, who fell in the battle of Merv with 
Shaibani himself (1510).^ 
Khanzada safely returned to Babur under escort of the Shah's troops, after 
the death in the battle of Merv of her successive husbands Shaibani and Sayyid 
Hadi. With her came an envoy from Ismail proffering friendship, civilities 
"*' Baburnama, p. 356 
^^  Ibid., p. 21 
"•^  Ibid., p. 632, n. 3 and 402 n., 2 and 3 
"''ibid., index I, p. 767 
HumayunNama, pp. II2 n. 5, 219 
46 Ibid., pp. 37-38, 251; S. K. Banerjee, 11, pp. 314-16; Tarikh-i Rashidi,p. 239 
15 
calculated to arouse a hope of Persian help in Babur.'*^ The Khanzada was married 
to Mahdi Muhmniad Khwaja/^ 
Like in the period of Babur, Khanzada Begum continued to play an 
important role in politics and helped in strengthening diplomatic ties, and settling 
disputes. Humayun had a great faith in her and always approached her in solving 
the complicated problems of the family. 
In 1541 when Humayun was almost driven out of Hindustan. At this time 
letters arrived to Mirza Hindal from Qarach Khan. The letter requested Humayun 
to go to Qandahar, if this could not be done, Hindal should go. As Humayun's 
arrival was delayed, Qaracha Khan met Hindal and gave him the town of 
Qandahar. Kamram now urged Askari to be with him in taking away Qandahar 
from Hindal. On hearing these things, Humayun came to Khanzada Begum and 
requested with great urgency to her to go to Qandahar to advise Mirza Hindal and 
Mirza Kamran to be friends amongst themselves and maintain unity as Uzbeks and 
Turkmans were near them. Khanzada went to Qandahar but could not succeed in 
her mission. 
Baburnama, p. 352; Akbarnama, I, p. 221; Tarikh-i Rashldi, p. 239; Radhey Shayam, 
pp. 230-31; Ruby Lai, p. 132 
"** Humayun Noma, pp. 38, 251 
'*' Ibid., pp. 160-61; Iskwari Prasad, The Life and Times of Humayun, Bombay, 1955, p. 
222 
16 
Mirza Kamran urged Khanzada Begum to have the khutba read in his name. 
She advised him "as his Majesty Firudaus- Makani decided it and gave his throne 
to the Emperor Humayun, and as you all of you, have read the khutba in his name 
till now, so now regard him as your superior and remain in obedience to him". But 
Mirza Kamran insisted having the khutba in my name an when he comes baclc 
read it in his. The khutba was read. The conflict between Humayun and Kamran 
not solved.^ *^  
In 1545, when Mirza Kamran was sure that Humayun was approaching 
Qandahar he went to Khanzada and requested with countless pains to go to 
Qandahar to Humayun and make peace between him and Humayun. She left 
Kabul and travelled as fast as possible to Qandahar. The Emperor besieged Mirza 
Kamran and Askari for forty days in the city. The matter had not yet been finally 
settled when she fell seriously ill and passed to the mercy of God.^' 
After the death of Maham Begum, in 1532-33, she was raised to the status 
of the principal lady of the harem (palace) and was given title of Padshah 
Begum.^^ Gulbadan always addressed her as the 'dearest lady' or {ake-janam)P 
Ibid., p. 161-62; Akbarnama, I, pp. 463-70 
''ibid., p. 175 
Baburnama, pp. 314-15 
53 Humayun Nama, pp. 251, 103 
17 
Haram Begum, the daughter of Mir Wais Beg and the mother of M. 
Ibrahim was well known by the name of Wall N'iamat (lady of beneficence) '^' 
because of her administrative ability. She had been married to Sulaiman Mirza, 
Humayun's cousin.^ ^ She is well known in history for her ability and planning 
through which she managed the political and financial affairs of Badakshan.^ ^ She 
was strong, bold capable, haughty and had full control over her husband. Without 
her concurrence Sulaiman Mirza, could not conduct any of his state-business and 
whom he out of weakness (kucakdili) had made ruler over himself ^^  She showed 
dexterity and skill in Ihe administration of the country, and the management of the 
army and her influence came to such a height that the Mirza made over to her even 
the infliction of punishments, from the obligation of which he could not free 
himself^* Haram Begum once even bribed the officers with her jewels to advise 
Sulaiman's release before the fall of Qandahar.^' 
While discussing about her political character Gulbadan speaks of the help 
which Haram Begum sent to Humayun after the battle of Qipchaq. She was an 
energetic woman "in a few days a very short time Begum had given horses and 
arms to some thousands of men. She herself superintended and took thought and 
* Akbarnama, II, p. 40 
"ibid., p. 212 
^^  Ibid., p. 40 
"lbid.,p.39;J/«,I,p.325 
^^Akbarnamc:, I, p. 212 
^^  Ibid., I, p. 469 n. 1 
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she came with the troops as far as the pass, from there she sent them forward, and 
while she went back they went on and joined the Emperor".** 
In early days when Humayun was planning on expedition to India, she 
came to Kabul with ostensible design of condolence at the death of Mirza Hindal 
but in reality her motive was a quarrel with her husband and son which had led her 
to leave them and to determine on a pilgrimage to Mecca. Those who wee 
dissatisfied with her, made mischievous allegation that there was a criminal 
intimacy between her and her brother Haider Beg. When this rumor reached Mirza 
Ibrahim he put Haider to death. The Begum was displeased at this and came to 
Kabul. After that, the Mirzas (father and son) repented their deeds and persuaded 
her to return. But during her stay at Kabul, with her little sense and evil soul, had 
seen the outward state of Kabul. She was attracted by the opportunity to get the 
possession of Kabul, she represented this to Mirza Sulaiman as an easy 
undertaking. Encouraged by his wife, Haram Begum, he made an effort to occupy 
Kabul, but could not succeed.^' 
Mirza Sulaiman and Haram Begum again planned to make a fourth attempt 
at Kabul, fmding it unprotected. Mirza Hakim had made over the fort of Kabul to 
Masum and went off to Gharband. Haram Begum with an evil design left her 
husband at Kabul to besiege the fort and went herself to Gharband, as they became 
Humayun Noma, pp. 47-48, 195 
Akbarnama, 1, pp. 40-41 
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aware that their power was too short to entangle the battlements. She tried to 
persuade him by sweet and flattery words and requested him to meet her at Qara 
Bagh to where she had planned to arrest him. But unfortunately the secret leaked 
out and Mirza Hakim, who had started for Qarabagh, turned back.^ ^ Once again 
they failed in their plan. Haram Begum also interfered in the administration of 
Kabul but could not get much success. 
She acted without consideration or appreciativeness, and quitted altogether 
to path of policy which was the foundation of social matters, she paid no attention 
in her punishments, to time and place or to propriety.^ 
While speaking of harem and the alliances of her family with royal house, 
Mirza Sulaiman wished to marry Kamran's wives named Muhtarima Khanum 
Chaghatai after his death. But Haram Begum because of her haughty nature 
intervened and stopped the marriage and forced his son Ibrahim, to marry the 
widow.^ ^ 
When Kamran on advice of someone sent a proposal with a letter and 
kerchief to Haram, she with anger showed the vail contents of the letter to her 
husband and her son. She accused them of cowardice for allowing such a message 
"ibid., II, pp. 407-8 
"ibid., II, p. 215 
^Mbid., m,p.2]2 
Humayiin Nama, pp. 50-51; Ain, I, p. 325 
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to reach her. She compelled Sulaiman Mirza to write a letter of rebuke to Kamran 
and then ended with tearing the Begum limb to limb.^ 
This spiritual woman did not approve of the manner in which the Emperor 
had conducted the negotiations. She said that if the Emperor was serious and 
wanted to marry her daughter, he must send some of the royal Begums and 
Aghachis. 
So long as Haram lived and her watchful eye was on her husband, 
Badakhsah was safe in her husband's hand; when she died it was lost to Shah 
Rukh, Ibrahim Mirza's son by the same Muhtarima Khanum^*, whom Sulaiman 
Mirza at one time wished to marry. 
The mother of Ibrahim Lodi was brought in the harem after Babur had 
defeated Lodi Emperor. Babur had treated the Lodi queen with honour, even 
friendship, assigning her land and a palace and putting her on the same level as his 
own Begum. Babur respected her and used to call her "mother" and asked her to 
consider him as in the place of Sultan Ibrahim. But she did not regard his 
kindnesses and held a conspiracy against him. She gave a tola of poison to one of 
her maids and asked to give it to the tester to put it in someway or other into the 
^^  Ibid., pp. 44-45,193-94 
Ibid., p. 65; Bayazid Biyat, Tazkirat-i Humayun wa Akbar, ed., M. Hidayat Hosain, 
Royal Asiatic Society of Bengal, Calcutta, 1941, pp. 140-41 
Humayun Nama, p. 65 
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dishes prepared for the Emperor. She promised him large rewards. The poison was 
spread on the Emperor's bread only. The Emperor eats very little and fell ill and 
started vomiting. Afterwards it was found that symptoms were of the poison given 
to him by Sultan Ibrahim's mother. 
Even then after this treacherous act Babur showed her clemency which 
seems unfair in the view of the terrible retribution that fell on the other; the tester 
was cut in pieces, the cooks flayed alive; one women servant was trampled by an 
elephant, the other shot with a matchlock, but the Queen was simply sent to Kabul. 
However, rather than to face the harem she escaped from her guards and threw 
herself into the Indus.^ ^ 
Apart from Khanzada Begum another lady who played an important role in 
contemporary politics during the reign of Humayun was Hamida Banu Begum. 
She daughter of Mir Baba Dost, a Persian Shia, got married to Humayun^^ in 
September 1541, after much difficulties as Hamida refiised to marry Humayun '^ 
declaring "Oh yes, I shall marry someone, but he shall be a man whose collar my 
hand can touch and not one whose skirt it does not touch". But finally she agreed 
^^  Ibid., pp. 108-9; Baburnama, II, pp. 541-43; Rumer Godden, pp. 38-39 
™ Nizamuddin Ahmad, Tabaqat-i Akbari, tr. Bajendra Nath De, II, revised and ed., Beni 
Prasad, Low Price Publication, Delhi, 1992, pp. 77-78; Akbarnama, 1, p. 364 and note; 
V.A. Smith, 'The confusion between Hamida Bano Begum: The senior widow of 
Humayun, Humayun's Tomb', JiJ^i; 1917, pp. 551-560 
Htimayiin Nama, pp. 65, 150-51 
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to marry Humayun after 40 days amorous discussion and the marriage was 
solemnized. 
Through this marriage alliance Humayun gained the support of Shia powers 
stood by him in the days of his adversity/^ She was given the title of Mariyam 
Makani. 
Hamida Banu Begum had to suffer, in her youth and early womanhood, 
hardship, disappointment in wars and exile in the company of her husband.'''* She 
was constant companion of her husband during his exile in Sind and Persia and 
never left him during the dark spell of fourteen years. Her journey to Amarkot was 
terrible, it was extremely hot; horses and other quadrupeds kept sinking to the 
knees in the sand. They went on thirsty and hungry.^ ^ 
Hamida, gave birth to her son Akbar on 15* October 1542 at Amarkot 
(place in Sind). In 1543 she undertook perilous journey from Sind to Qandahar 
^^  Ishwari Prasad, pp. 241-45, 206-7; Tirmizi, pp. 30, 236 
^^  BadaunT, Abdul Qadir, Muntakhbu-t Tawankh (c. 1595), ed., AH Ahmad & Lees, Bib. 
Ind., 3 Vols., Calcutta, 1864-69, tr.. Vol. I, George Ranking; Vol. II, W. H. Lowe; Vol. 
II, Wolseley Haig, New Delhi, 1973 (reprint), p. 12 and n. 9; Khan, Shah Nawaz, 
Ma'asiru-l Umara (1742-80), ed., Abdur Rahim and Ashraf Ali, Bib. Ind., 3 vols., 
Calcutta, 1888-91; tr. H. Beveridge, revised, annotated and completed by Beni Prashad, 
Vol. I, patna, 1979 [reprint], p. 9 
Humayun Noma, pp. 154-55 
"ibid., p. 155 
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leaving her little son behind to accompany her husband to Persia/^ They were 
kindly treated by Shah Tahmasp and his sister Sultan Khanum. Hamid Banu 
friendly, religious and contented nature impressed Khanum and evoked interest in 
her and her husband's caused' Hamida was a strong and a hardy woman who rode 
a camel or a horse in her journey to Persia 78 
She came to Hindustan from Kabul in 1557 and continued to intervene in 
the contemporary politics even during the initial years of Akbar's rule. Hamida 
made a political alliance against the wishes of Bairam Khan by arranging Akbar's 
marriage to the granddaughter of Munim Khan, a trusted arrilr of Humayun. A 
group of her own trusted amirs helped her forge this alliance. 
It is said that Hamida had a share in Maham Anaga's plot that released 
Akbar of Bairam Khan's tutelage as Maham Anaga, her son Adham Khan, 
Shahabuddin, and Mtinim Khan, a trusted lieutenant of Humayun, were close and 
trusted followers of Hamida Bano. 
Hamida held a highest rank in the imperial harem and exercised the right of 
issued farman 's. The farman issued by her, granted permission to Vithal, a 
Brahmin of the pargana of Mahavan in the sarkdr of Agra, to graze his cows 
^^  Ibid., pp. 157,166, 240; Tabaqat-i Akbari, U, pp. 89-91,95 
77 
Humayun Nama, pp. 168-70 
7R *" 
Akbarnama, I, p. 44; Humayun Nama, pp. 154-55 
Tabaqat-i Akbari, II, p. 222 80 Humayun Nama, p. 241; V. S. Smith, JRAS, pp. 559-60 
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freely.*' Though it was Hukum, it had been written in the style offarman. She 
retained her position till last days of her life. 
Mah Chuchak was the last recorded wife of Humayun and was married in 
1546 after the coming of Hamida from Qandahar to Kabul. In 1554 Humayun left 
Mirza Hakim as nominal governor of Kabul under charge of Mtinim Khan and the 
appointment was confirmed by Akbar in 1556. But when Munim Khan was called 
to the court he left behind his son Ghani Khan and sent his nephew Abul Path Beg, 
son of Fazail Beg, to help Ghani Khan in arranging the affairs of the place.*^ Mah 
Chuchak, as being an ambitious lady, drove out Ghani Khan from Kabul because 
of his disagreeable manners and conducts and undertook the affairs of Kabul. *^  
She appointed Fazil Beg as the vakil of Mirza Muhammad Hakim*'* but his rivals 
conspired against him and murdered. Then she appointed Shah Wall Atka as the 
general manager of Kabul. When Akbar heard of these disorders, he sent Mtinim 
Khan to maintain peace and order in the province.*^ Mah Chuchak, will all her 
*' Tirmizi, pp. 26, 60, 63-64 
Tabaqat-i Akbari, II, p. 269; Humayun Noma, pp. 62-63 
Akbarnama, II, p. 284; Badauni, Muntakhab-ut Tawarikh. II, p. 54 
*" Tabaqat-i Akbari, II, pp. 269-10; Akbarnama, U, p. 288; Fazl, 'Ahu'I, A 7n-i Akban 
(1595), Nawal Kishore edition, 3 vols. (Lucknow, 1882); eng. tr.. Vol. I, Blochman, 
Calcutta, 1927, p. 333 
Muntakhab-ut Tawarikh, II, p. 55 
Tabaqat-i Akbari, 11, p. 272; Muntakhab-ut Tawarikh, U, p. 55 
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troops marched to Jalalabad to oppose him. Munim Khan was defeated and fled to 
87 
court. 
She, on the suspicion of Shah Wali Beg intending treacherous act towards 
her, put him to death and appointed Haider Qasim Kahbar as the agent of Mirza.^ * 
During this time Abul Maali who had escaped from prison of Lahore, reached 
Kabul with evil intentions. He sent a letter to Mah Chuchak, expressing his 
sincerity and loyalty to late Humayun. She welcomed him with all honour and 
gave her daughter, Fakhrun Nisa, in marriage to him Abul Mali having obtained 
fiill power, took the management of all the affairs in to his hand.*^ 
He ill-requited her kindness by stabbing her at the instigation of certain 
discontented Kabuli nobles; her death was just a revenge for the evil and cruelty 
she had perpetrated.^^ 
In Mughal India the women's participation in politics and their position 
depended on their personal ability rather than their blood relationship. During 
Akbar's time Maham Anaga, a wife of Nadim Khan Kuka was one such example. 
on _ 
Ibid; Muntakhab-ut Tawarikh, II, p. 55; Humayun Noma, p. 68; Akbarnama, II, pp. 
288-93 
*^ Humayun Nama, p. 68; Muntakhab-ut Tawarikh, II, p. 55; Tabaqat-i Akbari, li, p. 272; 
Ain, I, p. 333 
Tabaqat-i Akbari, II, pp. 276-77; Akbarnama, II, pp. 317-18; Muntakhab-ut Tawarikh, 
II, pp. 56-57; Ma 'asiru-ul Umara, I, p. 135 
'° Akbarnama, II, pp. 318-19; Tabaqat-i Akbori, II, p. 277; MUntakhab-ut Tawarikh, II, p. 
61, n. 3 
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She played an important role and exercised an unbounded influence in the harem 
and over Akbar himself. She was one of Akbar's wet nurses and attended "froni 
the cradle till after his accession".'' 
During Akbar's childhood she protected him with her own body when 
Kamran ordered him to be exposed on the battlements of the fort of Kabul. She 
became very dear to Akbar as she dedicated her life for Akbar's well being. 
In 1556 when Humayun died, Bairam Khan in concurrence with the amirs 
and great affairs of the army, placed Akbar on the throne of empire and became 
his regent and controlled the administration.'^ Maham Anaga politically ambitious 
lady became the moving spirit in the plot that led the Bairam Khan's dismissal.^* 
' ' Ain, \, p. 341; Akbarnama, II, p. 86; S. K. Banerjee, II, p. 324; Ma 'asir, I, p. 14. By the 
abundance of her undertaking and the straightness of her loyalty had much influence 
over Akbar. Akbarnama, I, p. 134 
Tabaqat-i Akbari, II, p. 112; Rumer Godden, op. cit., p. 116; Ma'asiru-ul Umard, tr., 
Vol. I, p. 145 
'^  Ibid., II, pp. 208, 236 
''' Ibid., II, pp. 237-38, 241; Muntakhab-ut Tawarikh, II, p. 30. "Maham Anga represented 
to Akbar the queen Dowager had fallen suddenly ill... and Shahab-ud Din Ahmad 
Khan come to meet him, and he and Maham Anga made mountains to mole hills, and 
prejudiced the emperor's mind against the Khan Khana". Ma'asir, I, p. 145. The 
Akbarnama, says that instead of Maham Anaga and her confiderales intriguing against 
Bairam Khan, it was Akbar himself who spoke to Maham Anaga "who was a marvel of 
sense, resource and loyalt>', Adham Khan, Mirza Sharfijddin Husain etc., that he would 
assume sovereignty and would inflict suitable punishment on Bairam Khan, and his 
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She tried to explain to the Emperor that as long as Bairam Khan would remain, he 
would not allow him any authority in the affairs of the empire.^^ She persuaded 
Akbar to dismiss his faithfiil tutor and regent Bairam. Akbar already tired of 
Bairam Khan, publicly announced that he had taken the administration into his 
hand and sent orders to him to go on pilgrimages to Mecca. 
It was her capacity for political intrigue that she gained an important 
position in the state. Maham did not openly take part in the directions of public 
affairs but hold the reins of government. Maham Anaga possessed the qualities 
of wisdom and courage in perfection. Many a woman treads manfully wisdom's 
path. She "from her excellent services, abundant wisdom and exceeding devotion 
regarded herself as the substantive prime minister".^* 
Although Akbar was the master of his own will, he continued to trust 
Maham Anaga as a valued advisor. Akbar gave a great deal of licence to her sons 
assemblage of flatterers, so that they should awake from their sleep of neglect and long 
hour over their misconduct". Akbarnama, 11, p. 141 
^^  Tabaqat-iAkbari, II, p. 238 
^^  Ibid.; Muntakhab-ut Tawarikh, II, pp. 30-31 
'^ Fredrick Augustus of Noer, The Emperor Akbar, Vol. I, tr. A. S. Beveridge, Academic 
Asiatica, Patna, 1973, pp. 89-93; Abul Fazl says, "...decreased the appointment of 
Bahadur Khan, the brother of Ali Quli Kha, to the lofly office of Vakil...". Akbarnama, 
II, pp. 149-50; Ma 'asir, I, p. 145. Further Abul Fazl says that, "Bahadur Khan had the 
name of Vakil, yet in reality the business was transacted by Maham Anaga". 
Akbarnama, II, p. 151 
Akbarnama, II, p. 230; Muntakhab-ut Tawarikh, II, p. 49 
28 
and appointed them on high post.*** In 1560-61 her youngest son Adham Khan 
along with PTr Muhammad Khan was sent to Malwa where he defeated Baz 
Bahadur, the ruler of Malwa. He took possession of Bahadur's treasures and 
dancing girls.'*^ Full of vanity and conceit Adam Khan disregarded the usual rules 
and comported himself more like an independent ruler than a king's lieutenants by 
not sending much of the booty to Agra. On receiving intelligence of Adham's 
proceedings, Akbar decided to took him by surprise and sent a messenger with a 
warning to Maham Anaga.'"' She herself came in next day and counsalled 
surrender of the spoil. After the matter had been adjusted, the Emperor started for 
toy his capital. 
During the return journey to Agra Akbar found that Adham had yet kept 
two of Baz's courtersans concealed. He ordered them to be retuned to the royal 
camp. Maham Anaga realized that if the two victims were presented before Akbar, 
' Muntakhab-ut Tawarikh, II, p. 29 
"^ Tabaqat-i Akbari, II, pp. 251-53; Ain, I, p. 341; Frederick, The Emperor of Akbar, 
Vol. I, pp. 90-91 lAkbarnama, II, pp. 208, 213-14 
"" Tabaqat-i Akbari, II, p. 253, Ain, \, p. 'iAX; HumayUn Nama, p. 61; Frederick, op. cit.. 
I, p. 91 
Ibid., 1] 
Frederick, I, p. 91 
'°^ II, pp. 254-55; Ain, I, p. 341; Humayun Nama, p. 61; Ma'asir, I, p. 145; 
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her sons' treachery would be revealed. She therefore, murdered them for 'a 
severed head makes no sound'. 
Akbar knew the whole thing, but said nothing about it. On his return to 
Agra, he recalled"^ "* Adham and appointed PTr Muhammad governor of Malwa. 
The Emperor had by now realised the mismanagement in government of Maham 
Anaga and the mounting follies of Adham in Malwa. In November 1561, Akbar 
appointed Shamsuddin Atka as minister. The appointment caused annoyance to 
both Maham Anaga and Munim Khan."'^  On May 16*, 1562, Adham Khan out of 
jealousy murdered Shamsuddin Atka Khan, at which Akbar could not spare him 
and ordered to be put death by being twice thrown jfrom the terrace. "'^  
When Maham heard of the matter of Akbar, she replied "Your Majesty has 
done well". After forty days, she died from grief , was burned with her son in 
Delhi. 
Another lady, who was well known in the contemporary politics during 
reign of Humayun, was Lad Mulk, wife of Taj Khan. He was employed as the 
'"^  Akbarnama, II, p. 221; Frederick, I, p. 93; Ma 'dsir, I, p. 146-47; Ain, tr. Blochman, I, 
p. 341 
'°^ Tabaqat-i Akbari, II, p. 251; Ain, I, p. 341 
Akbarnama, II, p. 230 
'^ Tabaqat-i Akbari, 11, p. 263; HumayHn Nama, pp. 61-62; Akbarnama, II, pp. 268-72; 
MUntakhab-ut Tawarikh, II, p. 49-50; Ma 'asir, I, p. 147 
1 A T _ 
Tabaqat-i Akbari, II, P. 264; Humayun Nama, p. 62; Akbarnama, II, pp. 274-75; 
Muntakhab-ut Tawarikh, \\, p., 50; Ma 'asir, I, p^p. 147-48 
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governor of the fort of Chunar, under Sultan Ibrahim Lodi."'^ Lad Mulk was 
adorned with beauty and charm"^ ^ and it appears that on account of Taj Khan's 
affection for her, left the management of the county and the forces into her hand. 
On account of his love for her he did not give a fitting maintenance to his sons and 
their mothers; and they did not receive even a sufficiency of daily food."*' 
Consequently the sons became hostile and jealous of her and tried to murder her 
but in the attempt Taj Khan was killed in self defence of the youth."' She was a 
clever lady, who by the liberality and benevolence of her conduct had ingratiated 
herself with Taj Khan's troops."^ 
At last Sher Khan proposed a treaty of marriage with Lad Mulk which was 
soon concluded and thus Sher Khan secured Chunar and was delighted to win such 
a lady. ^ '^  
'°^ Abbas Khan Sarwani, Tarikh-i Sher Shahi, tr. Brahmadeva Prasad Ambashthya, Vol. 
IV, K. P. Jayaswal Research Institute, Patna, 1974, p. 201; Tabaqat-i Akbari, II, p. 
155 
^^Akbamama,\,p.2SS 
'"* Tdrikh-i Sher Shahi, IV, pp. 201-2; Mohammad Qasim Hindu Shah Firishta, Tarikh-i 
Firishta, tr., John Briggs, History of Rise of the Mohammadan Power in India till the 
year A. D. 1612, vol. II, Calcutta, 1909-10, p. 110 
'" Tarikh-i Sher Shahi, p. 202; Briggs, op. cit., II, p. 110; Ishwari Prasad, p. 59; Tabaqat-
i Akbari, 11, pp. 155-56 
"^ Ibid.; Briggs, op. cit., p. 110; Ishwari Prasad, p. 59 
"^ Ibid., pp. 203-05; Ibid.; Tabaqat-i Akbari, II, p. 156; Ishwari Prasad, p. 59 
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Bakhtunisa'''*, the daughter of Humayun and Mah Chuchak, also played an 
important part in the politics in the reign of Akbar. It is recorded that she married 
to Shah Abul Maali Tirmizi"^ and Khwaja Hasan Naqshbandi."^ At the time of 
the defeat of Mirza, Bakhtun Nisa went up to Akbar and asked for pardon, and 
begged him to have mercy on his conquered brother (Hakim) for he was sorry for 
what he had done. The result of this was that the king, trusted on her virtue 
faithfijlness and tact, handed over the charge of the government of Kabul to her. 
She however tacitly allowed her brother to resume the government who ruled in 
her name."^ It portrays that sometimes Mughal women attain high power and 
status. 
During this period in Mughal India, women played a central part in the 
affairs of peace making. They intervened in the politics to seek pardon for their 
dear ones. The example of this kind comes from Babur's period, when Jahangir 
Mirza intrigued against him but was defeated by Babur. Babur's paternal 
"'' Bakhtunisa also called by two other names Najibunnisa and Fakhrunnisa. She was half 
sister of Akbar and full sister of Hakim. Monserrate, Fr. A., Commentary on his 
Journey to the Court of Akbar, transl., J. S. Hoyland, annotated by S. N. Banerjee, 
London, 1922, pp. 134-35, n. 207 
Akbarnama, li, p. 318; Humayun Nama, pp. 214-15 
Ibid., II, pp. 364-65; Muntakhab-ut Tawarikh, II, p. 72, n. 3; Humayun Nama, p. 215 
"^ Ibid., II, p. 713; R. P. Tripathi, The Rise and Fall of the Mughal Empire, 1956, p. 69; 
Monserrate, p. 153 
Monserrate, p. 153n.231 
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grandmother Shah Sultan Begum came to seek pardon for Jahangir Mirza if he had 
been captured. 119 
Another example was when Mirza Khan (a son of Babur's paternal uncle 
Mahmud and his maternal aunt, Sultan Nigar Khanum) and Mirza Muhammad 
Husain Gurakan (married to Khub Nigar, sister of Babur's mother) rebelled 
against him. Babur fought and defeated the rebels. Subsequently "Mirza Khan hid 
himself in his mother's house" and Mirza Muhammad Husain went to his wife's 
house. But at the end when they were brought before Babur, he forgave the 
Mirza's their offences, "for the sake of his aunts".'^° 
During Humayun's time Khanzada Begum played the role of peace maker, 
and trying the settle disputes between Humayun and his brothers, Hindal, Kamran, 
and Askari.'^' In the reign of Akbar the intervention of royal ladies counted for a 
great deal, hi 1599, Prince Salim, because of his excessive drinking and bad 
companionship was for some time not granted an audience. But at the request of 
Mariyam Makani (Hamida Bano Begum) he was allowed, to make the korrilsh. 
Prince Salim once again revolted and committed a serious crime by 
assuming the royal title at Allahabad. Akbar took the help of his Prime Minister 
' Baburnama, I, p. 113 
'•^ ^ Humayun Nama, pp. SS-S9; Akbarnama, I, pp. 230-33 
'^ ' S. K. Banerjee, 'Some of the Women relations of Babur', IC, July 1937, pp, 53-60 
^^^Akbarnama,m,p.ll40 
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and most trusted counselor from the Deccan, Abul Fazl, to solve the matter. But 
on way Abul Fazl was murdered by Vir Singh Bundela'^ ^ an agent of Salim. 
As Prince Salim committed great faults, Akbar was deeply hurt'^ '* and was 
very angry with him. It was Mariyam Makani and Gulbadan Begum who bagged 
for his forgiveness. Akbar granted their wishes and asked Salima Sultana Begum 
to give the Prince the news of his forgiveness and to bring him to court. She went 
to him with a special elephant named Path Lashkar, a special horse and a robe of 
honour.'^ ^ Thus through their efforts Prince Salim was finally pardoned, Bakhtun 
Nisa was also concemed in a reconciliation effected by Salim Sultana Begum 
between Akbar and Salim.'^ ^ 
Apart from the Muslim women and the ladies of the Mughal harem, the 
Hindu women also played a significant role in the history of Mughal fridia. 
Rani Durgawati, daughter of Rajah Salbahan, the Chandel ruler of Ratha 
and Mahoba and widow of Dalpat, was popularly known as the Rani.'^ ^ Due to 
unfavourable circumstances her father was compelled to give her in marriage to 
'^ ^ Ibid., pp. 1218-1221 
'^ ^ Ibid., p. 1219 
'^ ^ Ibid., pp. 1222-23, 1230; V. A. Smith, 77?e Great Mogul, 1542-1602, 2"^  ed., rev. 3'"^  
Indian reprint, 1966, pp. 219-21,224-25 
'^ ^ Humayiin Nama, p. 214 
Akbarnama, II, p. 324 
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the son of Aman Das, though inferior in social status.'^* On the death of Daipat, 
she became the regent of her five year old son DTr Narayan and ruled at Garha by 
exercising the real authority. She was distinguished for courage, counsel and 
munificence and did great things by dint of her far seeiQg abilities. 
By virtue of these qualities she had brought the whole country under her 
sway.'^' Out of 23,000 villages in her kingdom, 12,000 were under the hands of 
the vassals. 
She possessed a large and well-equipped army of 20,000 cavalry and 1,000 
elephants and defeated in battle, Baz Bahadur and the Mujana Afghans.'^ ° She had 
a complete share of beauty and grace'^' along with manly courage, bravery, talent 
and activity. Abul Fazl remarks that "she was a good shot with gun and arrow, and 
continually went a hunting, and shot animals of the chase with her gun. It was her 
custom that whenever she heard that a tiger had made his appearance she did not 
drink water till she had shot him".'^ ^ 
'^ * Ibid., pp. 324, 326 
'^ ^ Ibid., pp. 324, 326-27; Ma 'asir, I, p. 37. 'She by her courage dexterity and justice had 
united the whole country'. 
'^ ^ Akbarnama, II, p. 327; Ma'asir, I, p. 394; Haig, W., Cambridge History of India, ed., 
Richard Bum, Vol. IV, Delhi, 1963, p. 88 
Tabaqat-i Akbari, II, p. 280; Muntakhab-ut Tawarikh, II, p. 66. Badayuni speaks of 
beauty, loveliness and grace along with bravery. Farishta, I, p. 254, says that "she 
was richly endowed with good looks, talent and character". 
Akbarnama, II, p. 327 
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Durgavati became so proud of her courage and outward success, that she 
refused to submit herself to Akbar and acknowledge his suzerainty.'^ ^ The 
Emperor ordered Asaf Khan to invade Garha.'^ '* The advance of the Mughal army 
alarmed Durgavati. She collected her army, and come forward on a lofty elephant 
named Sarman, to oppose Asaf Khan. During the battle many of the soldiers 
deserted her, butt his did not weaken. Rani's resolution and she continued to the 
war.'^ ^ Two arrows struck her, which she drew out with courage. 
At last she was wounded so badly that she preferred to die instead of falling 
alive into the hands of the enemy. She asked Adhar, the driver of her elephant, to 
stab her'^ ,^ but he refused to do so. Then she drew her dagger and herself inflicted 
the blow and died in virile fashion. 
Another lady who played a significant role in the politics was. Rani 
Kamravati'^', wife of Rana Sanga. She, being a favourite of Rana Sanga, became a 
notable political figure and always supported her son from his prince hood and 
''' Ibid. 
134 
135 
136 
Ibid.; Tabaqat~i Akbari, II, p. 280; Haig, W., op. cit., IV, p. 88 
Ibid., p. 329; Tabaqat-i Akbari, II, pp. 280-81; Ma 'asir, I, pp. 37-38 
Ibid., p. 330 
' " Ibid., pp. 330-31; Tabaqat-i Akbari, n, p. 281; MUntakhab-ut Tawarikh, II, pp. 65-66; 
Ma'asir, I, p. 38 
^^^ Akbarnama, II, pp. 330-31 
Baburnama, II, p. 612-13; Babur calls the princes Padmavat: as well. 
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also when he became a ruler.'"'^  It was because of her influence over her husband 
that Rana Sanga agreed to divide his vast empire and allotted Ranlhambor, the 
strongest citadel of his eastern dominion, along with hugQjagirs to Bikrmajit and 
Uda.'^' 
Rani Kmravati in a deliberate manner began to foment intrigues to push 
forward the claims of her sons' for the throne of Mewar. She entered into a secret 
communication with Babur and sought his help in establishing the claim of her 
sons, by promising Ranthambhor in exchange for Bayana, along with valuable 
trophies of Malwa. But she could not get encouraging response owing to Babur's 
pre-occupation with internal problems in his empire.''*^ 
hi 1531, when Bikramajit succeeded his brother as chieftain, he neglected 
the administration which totally dissatisfied the Rajput nobility. His mother 
Kamravati, with her tact and ability controlled all the political work.'^ ^ She had 
greater energy and versatility in dealing with difficult situations. When Bahadur 
Shah threatened with an invasion of Mewar she sent an appeal to Humayun with a 
'^ ^ S. K. Banerjee, II, p. 327 
'" G. N. Sharma, Mewar and the Mughal Emperors, 1526-1707, Agra, 1951, p. 46 
"^^ Baburnama, II, pp. 612-13; G. N. Sharma, op. cit., p. 47; S. K. Banegee, op. cit., II, p. 
327 
*" Banerjee, op. cit., II, pp. 327-29 
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.144 bracelet trying to obtain his help. But Humayun could not provide any 
substantial help.''*^ Finally she bought peace by negotiating directly with Bahadur 
surrounding some of territories and offering precious gifts. 
This negotiation proved to be for the time being only. Owing to the lack of 
political insight on the part of Vikram, Bahadur Shah got an opportunity to a make 
a second attack at Chitor'''^ in January 1535. The charge of attack was entrusted on 
Rumi Khan who proved to be too devastating to be faced. Kamravati finding the 
danger unaverted, she stood equal o the task and assembled to Rajput nobles for 
the defence of the capital,''*^ Rumi Khan's artillery became active and the fort was 
entered. The Rajputs had to face defeat.*'** Rani performedyawZ/ar and the fort was 
^*^ It is locally called Rakhi. Those who exchange it are called Rakhi Dora-ka Bhai-
Bahan; Brothers and sisters of bracelet; Awasthi, p. 117 and n. 51 
'''^  Cambridge History of India, PV, p. 22; Ishwari Prasad, Life and Times of Humayun, 
op. cit., p. 65; R. P. Tripahti, op. cit., p. 72; G. N. Sharma, op. cit. p. 58; Awasthi, op. 
cit.,pp. 117-19 
"•^  S. K. Banerjee, op. cit., II, p. 327; G. N. Sharma, pp. 50-52; Dr. Awasthi, Mughal 
Emperor Humayun, Allahabad, University Library, 1940, pp. 117-18 and ft. 54. The 
Muslim historian however state that 'Bahadur Shah agrees to the peace terms because 
of his regards for the mother of the Rana who on previous occasion had save his life'. 
Akbarnama, I, p. 158 
*'' G. N. Sharma, op. cit., p. 52 
'"* Ibid., pp. 55-58 
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captured by Bahadur Shah. Kamravati showed energy and ideas but her policy was 
confused and was based on narrow self interest.''*^ 
' ' ' lbid.,p.58 
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CHAPTER II 
THE ROYAL HAREM 
The word '• harem' is of Arabic origin, a verbal noun, meaning sanctuary 
(place of safety or a holy place).' During Sultanate period the term 'harem' 
signified the totality of the female inmates, who were secluded from the view of 
the public. 
Li Mughal hidia, the harem portion in the palace of the emperor is called 
Mahal. Abul Fazl has given it a more appropriate name- Shabistan-i Khas or 
Shabistan-i Iqbal (literally, 'the fortunate place of sleep or dreams').^ A big 
portion of the palace was allotted to the women of imperial household. It 
accommodated a large number of women, from queen to ordinary maid servants; 
there were also women of different races, provinces and communities.^ Apart from 
Muslim women there were Hindu women including Rajputs ladies'* and even 
Christian women^ in the harem of the Mughal emperors. As compared to Akbar, 
Babur's and Humayun's harem were modest in size. Akbar's harem has 
' Encyclopedia of Islam, Leyden, 1924 
^ Ain, op. cit. (Persian text), p. 26; see also Ain, tr., Vol. I, p. xxi. The title Shabistan-i Iqbal is 
rendered 'The imperial Harem' in H. Blochman translation of Ain 15. 
Babumama, op. cit.. Vol. I, pp. 375-76 
" Ikbamama, op. cit., II, pp. 157, 358-59; Ain, I, p. 323; Jahangir, Jahangir-nama or Tuzuk-i 
Jahangiri (1624), ed., Syed Ahmad, Ghazipur and (Aligarh, 1863-64); eng. tr., Alexander 
Rogers, ed., Henry Beveridge, 2 vols.. New Delhi,! 978, (third edition), p. 18 
^ Noureze C. Mehta, The Religion Policy of Akbar, Bombay, 1957, p. 78 
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approximately 5000 women and each member of the royal family was assigned 
separate apartments.^ 
The status of ladies in the harem was determined by the place which they 
had in the emperor's life. The most important position was usually enjoyed by the 
emperor's mother, who was given the greatest honour and respect in the harem. 
After the coronation ceremony known as Jash-i Julus, the Emperor's used to visit 
first their mother and other relatives.^ Abul Fazl wrote that Akbar highly respected 
his mother Mariyam Makani and even came out of capital to receive her. Once 
when Akbar's mother was taken in a palanquin from Lahore to Agra. Akbar 
travelling with her took her palanquin upon his own shoulders at one place and 
carried her from one side of the river to the other.' Jahangir also had a very high 
* Ain, Vol. I, (Persian text) p. 26; V. A. Smith, Akbar the Great, op. cit., p. 260; R. Nath, 
Medieval Indian History and Architecture, APH Publishing Corporation, New Delhi, 1995, p. 
23; Ansari, Muhammad Azhar, 'The Harem of the Great Mughals', IC, 34, January, 1960, pp. 
1-13 
Humayun Noma, op. cit., p. 110; Ansari, Muhammad Azhar, 'Court Ceremonies of the Great 
Mughals',/C, 35, January, 1961, pp. 183-197 
* "H. M. wad delighted at this news; he received her and brought her with all respect to her 
\oAgmg'\ Akbamama, tr. (Bev.), Vol. Ill, p. 709, Tabaqat-i Akbari, Vol. II, p. 512; Akbamama, 
III, pp. 881,901. Abul Fazl says, 'he was much delighted and made arrangements for doing her 
honour. First an order was given that the prince Sultan Salim should go to meet her... after that, 
H. M. went on horse back and made the reverence to his visible God (his mother) an act of 
worship the true creator. Akbamama, HI, p. 348 
' Coryal in Early Travels in India (1583-1619), ed., W. Foster, New Delhi, 1968 (reprint), p. 278 
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regard for his mother Mariyam-uz Zamani}^ It was in her house that lunar and 
solar 'weighing's of the emperor took place and the marriages of the princes were 
also performed." 
Apart from their mother, the emperor's payed their due respects and had 
great affection for their aunts and other senior ladies of the harem. Babur often 
used to visit them personally'^ and ordered the architects to provide good services 
to them.'^ 
It was his highly developed sense of respect for the ladies that Babur come 
out to receive and visit them, to give honourable reception to the Begums on 
'** Tuzuk, II, p. 68. 'On the same day H. M. the revered Maryam Zamani (his mother) come from 
Agra and I acquired eternal good fortune from the blessing of waiting on her I hope that the 
shadow of her bringing up and affection may be perennial on the head of this suppliant'. Tuzuk, 
I, p. 76, "I embarked in a boat and went to a village named Dahr to meet my mother and I had 
the good fortune to be received by her". Tuzuk, I, pp. 78,131,145,401, Vol. II, p. 64 
" Ibid., I, pp. 81, 145, 11-1%. 'According to custom they got ready the weighing apparatus and 
the scales in the house oiMaryam Zamani (his mother)' 
'^  Humayun Nama, p. 97. "He used to go on Friday to see his paternal aunts. One day it was 
extremely hot, and her Highness my lady said, 'The wind is very hot, indeed; how would it be 
if you did not go this one Friday... to this Babur replied, 'Maham! It is astonishing that you 
should say such things! The daughters of Abu Said Sultan Mirza, who have been deprived of 
father and brothers! If I do not cheer them, how will it be done" 
Ibid., pp. 97-98. "Whatever work, even if it be on a great scale, our paternal aunts may order 
done in their palace gives it precedence and carry it out with might and main". 
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hearing the news of their arrival'"', sometimes even he marched on foot to 
receive.'^ 
Like his father Humayun also personally visited his aunts and senior ladies 
of the harem and spoke with kindness and commiseration.'^ He also organized 
festivities in their honour.'^ Akbar also gave respect to his aunt and treated them 
with great kindness.'* Humayun Noma of Gulbadan Begum many a time speaks of 
the esteem that the Mughal emperors had for their mothers and other elderly lady 
relatives. Babur and Haider conveyed the opinion that deference's to elder women 
was a permanent trait of their age and set.'^ (Plate 2.6) 
The emperor's boundless affection and personal attention given to their 
mothers and sisters arose the feeling of jealously among the other ladies of the 
harem. As the Mughal rulers had many wives, who occupied an extremely 
important place in the harem, they all did not enjoy equal status and position. To 
get great honour and to win the affection of their husband there was competition 
among them, to give the king his first male child. This generated the feeling of 
^* Humayun Nama, p. 103; Baburnama, I, pp. 301,616,686 
" Ibid., pp. 100-101. "My royal father did not wait for a horse to be saddled but set out on foot. 
He met her (Maham Bega) near the house of Mahams Nanacha". 
'* Ibid., pp. 110-11 
'^  Ibid., p. 178 
'* Tuzuk, II, p. 9\; Akbarnama, III, (Persian text), pp. 372-77; tr. (Bev.), p. 547. "He also visited 
abode of Haji Begum (his step mother) and paid his devotions". 
Humayun Nama, p. 20 
^^  Ibid., pp. 130-31 
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jealousy between them which often resulted in a women's trying to miscarry the 
pregnancies of other women around her?* Among them the chief queen enjoyed 
the greater luxuries and the emperors favour in the harem. Usually, it was the son 
of the chief wife who became the successor of the emperor. As recorded by 
Gulbadan Begum among Babur's wives Maham Begum was the chief wife, of 
whom it was to said that she was to Babur what 'Ayisha was to Prophet 
Muhammad and was Humayun's mother'. As such she was all allowed to seat 
herself on the throne by the side of her husband .^ ^ 
Maham was also the chief lady of the royal household and being supreme 
and powerful, she had well defined rights over other inmates. It seems Babur 
denied her nothing. He without caring about Dildar's deep resentment gave away 
the charge of her first son Hindal and a daughter Gulbadan to Maham on her 
request.^ '* In the royal harem the childless wives were allowed to bring up the child 
'^ Ibid., p. 266; Gulbadan informs about Bibi Mubarika that 'she bore no child, and this 
misfortune Hafiz Muhammad attributes to the envy of other wives who administered drugs to 
deprive her of motherhood and weaken her husband's affection'. She further informs that 
'Mewajan told Maham Begum, I am in the family way too. Maham Begum therefore got ready 
two sets of baby clothes and customary weapons and awaited the arrival of the prince. Beg gave 
birth to Aqiqa, a baby girl. For Mewajan, then months passed by the eleventh also passed 
Mewajan said, 'My maternal aunt... had a son in the twelfth month. But everyone knows that 
she was a fraud'. Humayun Nama, tr. Beveridge, pp. 112-13 
^^  Ibid., p. 256 
^' S. K. Baneijee, 'Some of the Women relations of Babur', IC, July 1937, pp. 53-60 
^* Ibid., pp. 8-9, 256-57; Holmes, W., 'The Arwhal-e Humayun of Gulbadan Begum', IQI, 1954, 
pp.159-66 
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of some other lady as her own. Maham's intervention in the matter of 
Humayun's succession points to her privileged position.^ ^ In other affairs too, her 
participation and influence was more important and effective then that of Babur's 
other wives. When Badakhshan was conferred on Humayun, Maham and Babur 
followed him there, and 'spent several days together'.^' 
Likewise, the status of Hamida Banu Begum (wife of Humayun) and 
Harkha (wife of Akbar) was high as compared to others in the harem. 
In the Mughal harem there were three distinct classes of women- legal 
wives, free inferior wives and the concubines. In Humayun Nama, Gulbadan 
brings out this distinction clearly while discussing an entertairmient organized in 
hertent.^^ 
The legal wives were raised to the position of respect and dignity and could 
claim greater attention from their husbands^' which the lower wives were not in a 
position to do. 
^' Tuzuk, tr. (R & B), Vol. I, p. 48. Jahangir wrote about Ruqayya Sultan Begum that "My father 
had given my son Khurram into her charge, and she loved him a thousand times more than if he 
had been her own". 
^^ Humayun Nama, pp. 104-05 
" Ibid., p. 92 
*^ Ibid., p. 130. "Many Begums were there, and his sisters and ladies of rank (begaha) and of 
29 
position (aghaha) and other ladies (aghachaha) and musicians and reciters' 
Ibid., pp. 130-31 
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The Mughal emperors did not limit themselves to four legal marriages and 
married other free women. These were lower in status and often did not come 
from aristocratic backgrounds. A. S. Beveridge referred to them as an inferior 
wife.^ ^ In Akbar and Jahangir's time though women who came from aristocratic 
class (daughter of Indian princes) were lower in status because of the way their 
marriages (through matrimonial alliances) took place .^ ' Such wives were always 
mentioned as having been taken in to service or included among female servants 
or obtaining glory by entering the Mughal harem. However, there were some 
Rajput princess in the Mughal harem, who were placed in a much better place or 
raised to a higher status. They even enjoyed the titles like Mariyam-uz Zamani 
(Harkha, mother of Jahangir), Shah Begum^^ (Man Bai, mother of Khusrau) etc. 
Besides the wives of the emperor along with other relations, the large part 
of harem consisted of slaves, whether concubines, or maids or mistress and 
eunuchs. The concubines were usually female slaves kept without legal marriage. 
They were solely or mainly for sexual enjoyment. 
"^  Ibid., p. 263. "Daughter of Khazang Yasawal and a servant of Gulbadan, an inferior wife of 
Humayun". Ibid., pp. 221,293,294 
' ' Akbarnama, II, pp. 518-19. Abul Fazl writes, 'Rawal Har Rai, the ruler of Jaisalmer was 
desirous that his daughter...might be exalted by being included among his female servants... 
and that holy and happy starred lady obtained eternal glory by entering the female apartments". 
See Akbarnama, II, pp. 351-52; Tuzuk, I, p. 144. "At the request of her father I took the 
daughter of Ram Chandra Bandilah into my service (i.e. married her)". 
^^  Ibid., I, p. /6 
" Ibid., I, p. 55 
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The concubines and the other lower wives^ '* were addressed by different 
titles which sometimes overlapped. There were female of free percentage, clubbed 
with concubines and mistresses under the designation of 'aghah' and 
'aghachas\^^ The mistress were mostly called 'aghacha'' and 'ghunchanchV^^, 
they were sometimes promoted to the rank of Begum.^ ^ The Bibis^^ were the lower 
women of the harem and concubines were called sarariP The position of aghas 
and aghachas were not much different, both being the inferior women of seraglio. 
In Humayun Nama, Beveridge seems to use this word 'aghas'' to describe 
women who were heads of household departments and not merely the guardians of 
^ Humayun Nama, p. 265. "Mingli Bi aghacha, low bom wife (ghunch-chi) of Sultan Husain 
Mirza Bayqra... and a purchased slave (mamlaqa)"; Ibid., p. 269. "Papa aghacha, she was a 
low-bom wife of Sultan Hussain Mirza Bayqra... saw her and liked her and she became mother 
of seven of his children...". Ibid., p. 297 
^^  Baburnama, I, p. 267. Zubaid Aghacha grand-daughter of Husain Shaikh Timur; Ibid., I, p. 24, 
'Aulur Agha Umar Shaikh Mirza's harem was a daughter of Khwaja Husain Beg, bom to her 
daughter who died in infancy they sent her out of harem a year or 18 months later." 
*^ Ibid., I, pp. 266,268-69, 17 n.; Beveridge calls the 'ghunchachV i.e., one ranking next to the 
four legal wives. Babur and Gulbadan mention the promotion of several to begum's rank by 
virtue of their motherhood. 
" Ibid., pp. 267-68 
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Humayun Nama, p. 40. "An armed women is referred as 'Bibi'; Akbamama, p. 206. 'Bibi 
Safiya and Bibi Sarwsahi who were among the servants of Humayun'. 
Baburnama, I, p. 48 
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40 harem, and did not trace any disrespect attaching to ^aghacha\ as is indicated by 
'concubines' which it is sometimes translated.'*' 
In Babur's harem, there were two prominent concubines {cireassion or 
cherkis slaves) who were presented to the emperor by Shah Tahmasp, named 
Gulnar Aghacha and Nurgul Aghacha. They became recognized ladies of the royal 
household/^ Gulbadan, several times mentioned about them as taking part in 
festivities and in family conferences under Humayun/^ However Abul Fazl 
mentions that Gulnar Aghacha as one of the wives of Babur who accompanied 
Gulbadan for Haj in 983 (CE 1575).'*^  There were other concubines under Babur 
and Humayun who had gone for Haj with Gulbadan Begum/^ Akbar also had 
many concubines."*^ Ralph Fitch says that "The King hath in Agra-Fatepora (as 
they doe credibly report)...800 concubines freely without any hesitation. Once 
these concubines became mother of kings or princes children'*' they began to be 
treated with much dignity. 
""Ibid., p. 95 
"'Ibid., p. 91 
"^BafcMrnama, II, p. 712 
*^ Md.; Humayun Nama, PP. 122,143,232 
^ Akbarnama, III, (Persian text), p. 145; translation (Bev.), p. 206 
"'Ibid; eng.tr., II, p. 385 &nl . 
"** Ralph Fitch in Early Travels in India, p. 17 
' In Tuzuk Jahangir refers to some of his brothers and sisters bom of concubines. Tuzitk, I, pp. 
34-36 
48 
In the Mughal harem the welfare of the queens and princesses of status 
were taken care of who were always surrounded by a number of companions, 
musicians, dancing girls, maids and slave-girls. The dancing and singing girls, 
whom Akbar called kanchanis^^, were to provide entertainment to the inmates of 
the harem. Abul Fazl refers to a particular class of female dancers known to 
perform Sezdeh Tal (tereh or thirteen beats). He writes, "The women while they 
sing play upon thirteen pairs of tala 's at once, two (cymbals or senj tied) on each 
wrist, on each shoulders, on the breast and two on the finger of each hand. They 
wee mostly from Gujarat and Malwa.'*' The Dhadhi women chiefly play on the 
Da/and the Duhul, and sing the Dhurpad and the Sohla on occasions of nuptial 
and birthday festivities in a very accomplished manner. Formerly they appeared 
only before assemblies of women to entertain them.^ " Such type of entertairmient 
even lasted till late night.^'[Plate 2.1,2.2,2.3,2.4,2.5] 
In the portrayal of 'a dancing girl performing before the Mughal ladies', 
from the manuscript Tarikh-i Khandan-i Timuria the scene is set in an 
encampment outside the palace, where ladies of the Mughal zenana have held 
court. This miniature is all probability, is the faithfiil representation of memorable 
"*//«, III, p. 272 
''Ibid. 
™ Ibid., pp. 271-72 
'^ Humayun Noma, pp. 130,189-190 
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even in Mughal history after the decisive victory Babur against Ibrahim Lodi." 
Babur had gifted one dancing girl of Ibrahim Lodis to each begum of his harem. ^ ^ 
It also provides a clue to where the ladies of lesser sort lived. 
Some female servants were attached in services of the Begum, whose 
position in the harem was quite low. But among them some of the chief women 
servants of important harem ladies enjoyed a better place. Gulbadan mentions in 
her memoirs of such servants like Atun Mama^ and Bachaka Khalifa^^ who were 
known for their services and loyalty. 
Besides all these women, there were quite few wet nurses or foster mothers 
in the harem who looked after and even breast fed the child being separated from 
the real mother due to crises etc. Given the importance of feeding the divine 
emperor, the selection of nurses was undertaken with extreme care. Abul Fazl 
records that they had to be 'even tempered, spiritually minded' nurses from whose 
breasts Akbar's 'mouth was sweetened by the life-giving fluid'.^ The most 
prominent of all his nurses like Jiji Anaga, Fakhr-im Nisa, Koki Anaga, Fiji Anaga 
etc. was Maham Anaga who had a greater influence over Akbar and played an 
" Encyclopedia of Muslim Women, ed., Archna Chaturvedi, 4 vols.. Vol. 4, Commonwealth, 2003 
" HumayHn Nama, p. 95 
'^  Ibid., p. 208. "Gulbadan mentions an Atun Mama as at Hindal's wedding feast and as Mama 
seem to be used for old servant". 
Ibid., p. 212. "'Bachaka was a head woman-servant Khalifa of Babur's household, and was one 
of two women who escaped with his mother and him from Samarqand in 1581". 
56 Akbamama, I, p. 129 
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important role in initial years of Akbar reign. She was the head of the prince's 
nurses accompanied by Jiji Anaga. 
In the royal harem the ladies of royalty and nobility led a luxurious life and 
relished varieties of delicious dishes. The ladies of higher classes were very much 
particular about their dresses were gaudy and of different designs and colour, 
prepared from costly materials. Their standard of living was very high, and 
whatever new items were introduced, they imitated them immediately. The 
commoners had however no such speciality and wore simple garments prepared 
from cheap material. 
They were very carefiil about their toilets and ornaments, and spent most of 
their leisure hours in adoming and beautifying themselves. Like their Hindu sisters 
they were also vety particular about '^solah shringa and used various cosmetics. 
The Mughal ladies of rank, the queens and princesses, owned a lot of 
wealth and money though regular allowances and maintenance grants to meet their 
personal expenditure and wants. Sometimes they even received valuable gifts on 
special occasion which raised their economic status. 
" Ibid., I, p. 134. "Abul Fazl sometimes calls Maham Anaga, Maham Bega and Maham Agha and 
it is generally by the title of Bega that Bayazid Sultan speaks of her in the so called Tarikh-i 
Humayun. He calls her Maham Bega and adds the explanation, agah anaga nawat-i ishan bud, 
i.e., who was head of the princes nurses". 
^^Ain, tr. (Jarrate), Vol. Ill, pp. 342-43 
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The practice of granting pargana^ to the harem ladies was started by Babur, 
who bestowed a pargana worth 7 laks on Ibrahim Lodis mother.^ ^ He also 
assigned some houses and lands to the ladies of the harem.^ ° Humayun continued 
the same by passing order after his accession that 'let each keep the offices, and 
service and lands, and residence which he has had, and let him serve in the old 
way'.*' During Jahangir's period, he increased the allowances of all the veiled 
ladies of Akbar's harem from 20 per cent to 100 per cent, according to their 
condition and relationship.*^ 
Another sources of income which raised their economic status were the 
valuable gifts and rarities which they received from the emperor, princes and the 
nobles. Gulbadan informs us that Babur after defeating Ibrahim Lodi sent valuable 
presents and curiosities of Hind to his elder relatives, sisters and each person of 
the harem.*^ Even Humayun in the mystic feast gave such types of valuable gifts 
to the harem ladies in the form of asharfies and shahrukhTs.^ Humayun as usual 
^^Babumama, II, p. 478 
Humayun Nama, pp. 89,97-98 
*'Ibid., p. 110 
Tuzuk, I, p. 10 
Humayun Nama, pp. 94-95; 'To each Begum is to be delivered as follows: one special dancing 
girls of Sultan Ibrahim, with one gold plate full of jewels, ruby and pearl, cornelian and 
diamond, emerald and turquoise, topaz and cats-eye and two small mother-O pearl trays full of 
ashrafis, and on two other trays Shahrukhis, and all sorts of stuffs by nines that is four trays and 
one plate'. 
*^  Ibid., p. 125-26. Humayun said, 'Let them take to the Begum's on one small tray ashrafis, and 
on another shahrukhis. Let each person take her hands full. What was left, that is two trays of 
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was generous: 'To widow and orphans, and kinsfolk of men who had been 
wounded and killed at Chausa and Kanauj, or Bhakkar, or who were in the royal 
service during those intermissions, he gave pension, and rations, and water, and 
land and servants .^ ^ On the occasions like Nauroz Akbar also used to give gifts to 
the ladies of the harem.^ ^ Nizamuddin informs that 'one lakh of rupees in cash and 
some elephants and valuable stuffs and golden and jewelled utensils wee given to 
Mariyam Makani in a form of tribute'. As the royal ladies had lot of wealth in 
their hand, they spent them in various ways. Apart from their daily needs, they 
used to do charitable works arranging feats and banquets. After the death of 
Babur, Maham Begum made allowance of food twice daily.^ ^ She on the occasion 
of Humayun's accession to the throne in 1530 arranged for a grand feast and gave 
70 — 
special robes of honour to 7000 person. Khanzada made a most entertaining and 
splendid wedding feast of Mirza Hindal.^' 
Shahrukhis. Scattered first before the wali-un nimalan (beneficent seniors) and then to those 
present at the entertainment... Tabaqat-i Akbari, II, pp. 365, 25, 'Presents were allotted to the 
ladies of the chaste harem of fine jewels and rare fabrics and of precious metals, both red and 
white...' 
*'lbid.,p. 178-79 
^ Tabaqat-i Akhari, I, pp. 559-60 
*^  Ibid., p. 559 
Humayun Nama, pp. 118,126,179 
' ' Ibid., p. 111 
™ Ibid., pp. 113-14 
^'Ibid., pp. 126-29 
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Haji Begum, the wife of Humayun also spent a considerable portion of her 
personal allowances in charity. On her way to pilgrimage to Mecca and Madina, 
she distributed a large benefactions and charities to the inhabitants of these 
places. She devoted her time in alms-giving and maintained five hundred poor 
people by her alms. Gulbadan Begum also bestowed largess to the crowd when 
she returned fi"om pilgrimage.^'' 
These royal ladies of the harem even gave costly gifts to their dear ones on 
special occasions. Hamida Banu Begum gave Akbar, a ruby which was of one 
colour, weighing 9 tanks and 5 siirkh of the value of 125,000 rupees, with two 
pearls, as a present when she saw the face of Akbar's son Jahangir. 
The Mughal Emperors had a great respect for the royal ladies of the harem 
and as a mark of honour and privilege they were given titles which reflected their 
status. The most respectable position and lofty titles were enjoyed by the mothers 
of the emperor. Akbar's mother Hamida Bano Begum was given the title of 
"Mariyam Makani"^^ (The Mary of both the worlds). Jahangir's mother was 
known by the title of' Mariyam-uz ZamanV^^ (the Mary of the Universe) 
''^ Akbamama, II, (Persian text, p. 329); tr. (Bev.), p. 484 
" Monserrat, p. 96 
'^' Ibid., p. 205 
'^  Tuzuk, tr. (R & B), I, p. 409 
^^ Ain, tr. Blochman, Vol. I, p. 49n 
'^  Tuzuk, tr. Alexander Rogers, Vol. I, p. 76 
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Besides mothers of the Mughal emperors the favourite queens also enjoyed 
such titles. Jahangir gave his wife Man Bai, the title of Shah Begum after she gave 
birth to his son Khusrau. x^-^s.- ''" ^"^ 
us 
THE ORGANISATION OF THE HAREM: 
D^-"^ 
The harem organization of the Mughals was based on the same pattern as 
the outside administration of the emperor's household. Inside the harem, the whole 
show was managed by a complete staff of female officers and eunuchs. Akbar 
"from the dust of obscurity... elevated faithful persons to the several ranks in the 
service of the seraglio".^' It was a custom to appoint even sons and daughter of 
nobles as servants in the harem. The female employees of the harem were 
divided into three main sections, Mahin Bano (high rank), Paristaran-i Huzur and 
other staff.*' Their monthly income as indicated by Abul Fazl was: Mahin Bano, 
1610 to 1028 Rs. per month; Paristarani Huzur, 52 to 20 Rs. per month; Other 
Staff 40 to 2 Rs. per month.*^ 
^^  Ibid., I, p. 56 
^"^ Ain, tr. Blochman, I, p. 45; Mohd Azhar Ansari, 'The Harem of the Great Mughals', IC, 34, 
January, 1960, pp. 1-13 
^ Ibid., I, p. 46 
Ibid., (Persian text), p. 26 
82 
Ibid.; tr. Blochman, I, p. 46 
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Several chaste women were appointed as daroghas and superintendents 
over each section, the Mushrif, the Tahwildar and other petty officials. A clever 
and zealous lady was appointed as a writer, who superintends the expenditure of 
the harem and keeps an account of the cash and the stores .^ ^ The writer also makes 
out an estimate of the annual expenditure on a receipt, which is countersigned by 
the ministers of the state. 
Abul Fazl writes, "If a woman wants anything, within the limit of her 
salary, she applies to one of the Tahwildars (cash keepers) of the seraglio. The 
Tahwildar then sends a memorandum to the writer, who checks it, when the 
general treasurer makes the payment in cash, as for claims of this nature, no 
cheque are given.*'* The money was paid by the cash-keeper of the general treasury 
to the general Tahwildar who hands it over to the several suh-Tahwildars for 
distribution among the servants of the seraglio. 
Abul Fazl further says that "the inside of the harem is guarded by sober and 
active women; the most trustworthy of them are placed about the apartments of his 
Majesty".*^ Over all these guards was a chief armed woman who supervised their 
activities. During Humayun's times this post in the harem was held by Bibi 
Fatima.*^ Beyond the limits of these female guards eunuchs were appointed to 
*'' Ain, tr. Blochman, I, p. 46; R. Natli, op. cit., p. 24 
*' Ibd., pp. 46-47 
Humayun Nama, p. 40. "Bibi Fatima, the chief armed woman of his (Humayun's) harem. 
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guard the zenana from outside the harem enclosure. From Akbar's time onwards 
faithfiil Rajput guards were placed at a proper distance from the eunuch guards. 
Porters were posted at the gates of palace. On four sides many nobles, ahadis and 
other troops were also stationed. 
Outsiders or strangers were not allowed to enter inside the harem without 
permission. Even female visitors were sent inside after a lot of scrutiny. 
Whenever, any female character, desire to enter the harem, they first notify their 
wish to the servants of the seraglio, and wait for a reply. Then they send their 
request to the officers of the palace, after which those who were eligible were 
permitted to enter the harem. Some women of rank obtain permission to remain 
there for a whole month. 
*^ Ain, tr. Blochman, I, p. 46 
'^  Ibid., p. 46 
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CHAPTER III 
NON-MUSLIM WOMEN IN MUGHAL HAREM 
In pre-Mughal Hindustan, a large harem was the trend of the time, and the 
history of the Mughal Emperors reign will be treated incomplete in the absence of 
a detailed knowledge of the life and contribution of the Non-Muslim ladies who 
entered into the Mughal Harem. The arrival of these Non-Muslim ladies 
symbolized a new era in Mughal History as it paved the way for the cultural 
syntheses of Hindus and Muslims, resulting in social fusion of the two cultures. It 
also gave the country a line of remarkable sovereign, it secured to four generations 
of Mughal emperors the services of some of the greatest generals and diplomats 
that medieval India produced. More than the political and economic gains was the 
harem's contribution to culture. The Mughal harem consisted of both Muslim and 
non-Muslim queens. The dwellers of the harem comprised Hindu, Muslim, 
Christian, Irani, Turani,' Portuguese and women of many other European 
nationalities. Harem ladies belonged to all the region of the country. They spoke 
and thereby indirectly taught their spouses and others the various local languages 
and acquainted them with the regional cultures of the country. Through them 
Afzal Hussain, 'Marriages among Mughal Nobles as an Index of Status and Aristocratic 
Integration', PIHC, Muzaffarpur, 1972, pp. 304-10 
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Indian dance, music, painting and other fine arts of various schools and states 
influenced the Mughal art and vice-versa. They patronized scholars.^ 
Akbar at the very beginning of his reign very well realized that for the 
stability, solidarity, expansion and perpetuation of his rule, the co-operation and 
active support of the majority of population i.e., Hindus especially the Rajputs was 
very essential. As Akbar was shrewd and farsighted diplomat, he adopted various 
methods to win the hearts of Rajput, like matrimonial alliances with the Hindu 
ruling families. The matrimonial alliances of the Mughal Emperors with Rajput 
princesses started only during the reign of Akbar, when he married Bharmal's 
eldest daughter Harkha. On the 8* oiJumadi-l Awwal, Akbar went on pilgrimage 
to the blessed tomb of Khwajah Muin-ud-din Chishti. At Deosa, midway between 
Agra and Ajmer, he received Raja Bihari Mall. Perhaps through Chagtai Khan 
Raja Bihari Mall expressed his keen desire to strengthen the bond of friendship 
and services between him and Emperor by offering his eldest daughter in marriage 
to him.^  He made the arrangements for the marriage in the most admirable manner 
and brought his fortunate daughter to tliis station and placed her among the ladies 
of the harem.'* 
Sri Ram Sharma, The Religious Policy of the Mughal Emperors, Munshiram Manoharlal 
Publishers Pvt. Ltd., New Delhi, 1940, p. 18 
MUntakhab-ut Tawarikh, tr. George Ranking, vol. II, pp. 45-46; Tabaqat-i Akbari, tr. Brijandra 
Nath De and Hidayat Husain, vol. II, pp. 257-58; Abul ¥az\,Akbamama, tr. Beveridge, Vol. II, 
pp. 241-42; Kaviraj Shyamal Das, Vir Vinod, 4 vols., Udaipur, 1886, p. 170 
Akbamama, op. cit.. Vol. II, p. 243 
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The marriage took place at the town of Sambhar m 1562/ This marriage 
was a significant event in Medieval Indian History. Bharmal was hard-pressed and 
wanted to save his family and state from ruination. Man Singh, the son of Rajah 
Bhagwant Das, the heir of Rajah Bihari Mall was made a permanent servant.^ The 
little principality of Amber became prominent. The alliance also secured solid and 
loyal support of Kachhwahas and helped in the expansion and stability of the 
Empire.^ 
Abul Fazl writes, 
"His Majesty for matrimonial alliances with princes of 
Hindustan, and of other countries; and secures by these ties of 
harmony the peace of the world".* 
In the same way in the continuation of this policy, in November 1570, 
while the emperor was encamped at Nagaur, Chandra Sen, son of Raja Maldeo of 
Jodhpur and Kalyan Mai, Raja of Bikaner, with his son Rai Singh paid homage to 
^ Ibid., pp. 242-43; V.S. Bhargava, Marwar and the Mughal Emperors (A.D. 18526-1748), 
Munshiram Manoharlal, Delhi, 1966, p. 196; K.S. Lai, Mughal Harem, Delhi, 1988, p. 26; Vir 
Vinod, op. cit., p. 170, 343-44; V. S. Bhargava, Rise of the Kachhwahas in Dhundhar 
(Jaipur),'S,\\aM Sanchar, New Delhi, 1979, p. 13 and n.2 
* Ibid., pp. 244; Herman Goetz, 'The Policies of the Grand Mughals vis-a-vis, the Rajput States', 
IC, Vol. XIV, No. 3, (January-March 1948), p. 94 
V. S. Bhargava, Rise of the Kachhawahas in Dhundhar (Jaipur); from the earliest times to the 
death of Swai JaiSingh, 1743A.D.,pp. 13-14 
* Abu'l Fazl A 7n-iAkbarT, tr., H. Blochman, Vol. I, Calcutta, 1927, p. 45; Persian text, p. 26 
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him. They entered in to friendly alliance. Akbar married Kalyan Mai's brother 
Kohan's daughter' and took Rai Singh in his service.'*' 
Again, Rawal Har Rai, the ruler of Jaisalmer wished that his daughter, who 
was chaste, secluded one, might be exalted by being included among Akbar's 
female servants." He offered the Emperor the hand of his daughter Nathi Bai. 
Akbar sent Bhagwan Das to bring Dola of Jaisalmer princes (Nathi Bai) to the 
royal camp of Nagor.'^ 
Consequently, the policy saw a gradual change and with passage of time 
marriage with Rajput houses became fewer. It was not limited to Akbar's own 
marriage but extended to those of his son and his successor's. 
Abul Fazl informs us that Raja Bhagwan Das offered the hand of his 
daughter Man Bai to prince Salim. On 13 February 1585, the marriage'^ took place 
at bride's residence according to Hindu and Muslim customs. Akbar himself led 
"^ Akbamama, II, p. 518, Vir Vinod, op. cit., p. 178; Muntakhab-ut Tawarikh, II, p. 137; "She was 
admitted in the Imperial harem."; Badaoni and Khwajah Nizamuddin Ahmad say that it was 
Ray Kalyan Mai's daughter, but according to Akbamama, it was his niece, the daughter of his 
brother, Kahan. 
R. C. Majumdar, The History and Culture of the Indian People: The Mughal Empire, 
Bhartiya Vidya Bhavan, Bombay, 1974, p. 124; A. L. Srivastava, Akbar the Great: Political 
History 1542-1605, Vol. I, Agra, 1973, p. 127 
Akbamama, 11, p. 518-19; "Obtained eternal glory by entering the female apartments" 
12 
Ibid., II, p. 519; Rise of Kachhawas in Dhundhar, op. cit., p. 17; R. C. Majumdar, op. cit., p. 
124 
Tuziik-i Jahanglri, tr. Alexander Rogers, Vol. I, p. 15, Vir Vinod, op. cit., p. 179 
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the 'baraf to Raja's mansion.^ '* A sum of 2 crores of tankas was fixed as marriage 
settlement for bride (mehar) Bhagwant Das gave a rich dowry. There were feasts 
and all kinds of enjoyments.'^ The gifts given by Mariam Zamani and Salima 
Sultan Begum to bride and the bridegroom were valued at twelve and eight lakh 
rupees respectively. Other senior ladies did not log behind. This marriage was 
significant in more than one respect. It was not a dola marriage, i.e., the one which 
on account of inferior social status the bride is brought to the bridegroom's house 
and the wedding takes place there. And secondly the marriage was solemnized 
according to Hindu and Muslim customs.'^ Finally, the marriage was a great 
success. By her personal charm and duration Man Bai won the affection of Salim, 
who warmly reciprocated her feelings, and sincerely mourned her premature 
death'^ in 1604, giving up food and drink for four days.'* 
Jahangir describes the sad event: 
'V/rKmoc/,op. cit.,p. 178 
" Akbarnama, III, pp. 677-78; Muntakhab-ut Tawarikh, Vol. II, p. 352; Tabaqat-i Akbari, II, p. 
599; Kunwar Rafaqat AH Kha, The Kachhwahas under Akbar and Jahangir, Kitab Publishing 
House, New Delhi, 1976, pp. 45-46 
'* Muntakhab-ut Tawarikh, Vol. II, p. 352; C. M. Agrawal, Rajput ladies in Mughal Harem, 
Indian Publishers, Delhi, 2007, p. 32, A. L. Srivastava, Akbar the Great, Vol. I, pp. 304-305 
^''Akbarnama, 111, p. 1239, Vir Vinod, p. 174 
" Tuzuk, I, pp. 15,55-56; Akbarnama, III, p. 826; Srivastava, op. cit., pp. 44(i-4A I 
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"His (Khushrau's) mother, while I was prince, in grief at his ways 
and behaviour and the misconduct of her brother Madho Singh, 
killed herself by swallowing opium". '^  
In the hope of getting additional favours from the imperial throne, like the 
ruler of Amber and Bikaner, Udai Singh also decided to strengthen his friendly 
relations with Akbar by giving his daughter in marriage to Prince Salim?** This 
marriage was celebrated in a modest, matter of fact manner. Jagat Gosain, also 
known as Jodha Bai, was hardly fifteen when she caught the eye of Salim at a 
function attended by his mother and other senior ladies. He irmnediately proposed 
for marriage with her. Akbar and Jodha Bai hesitated to give their consent, but the 
intercession of Hamida Banu on Salim's behalf carried the day.^' The wedding 
took place on 11 January, 1586. Akbar did not accompany the 'baraf to Raja Udai 
Singh's palace and the presents given to the bride by the Mughal family 
disappointed the Rajput chief Salim however, gave her after the wedding seven 
pieces of priceless Persian jewellery which, to some extent, made amends for the 
slight she suffered at the hands of the Padshah and Mariam ZamaniP 
" Tuzuk, 1, p. 55; Takmil-e Akbarnama, vide, Elliot and Dowson, Vol. VI, Kitab Mahal, 
Allahabad, p. 112, ascribes her suicide to a quarrel with a co-wife. Akbarnama, III, p. 1239, 
believes that her death was due to Salim's improper behavior towards her. 
^'^ A'ln-i Akbari, op. cit., p. 323; Marwar and the Mughal Emperors, op, cit., p. 58; Beni Prasad, 
History ofJahangir, The Indian Press Ltd., Allahabad, 1940 (Ilird Edition), p. 26 
Akbarnama, III, pp. 677-78 
^^  Munilal, Jahangir, Vikas Publication, New Delhi, 1983, p. 24; C. M. Agrawal, Rajput Ladies 
in Mughal Harem, p. 37 
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Immediately after this marriage Akbar bestowed a mamab of 1000 upon 
Udai Singh and the high sounding title of 'Raja' was also conferred upon him.^ ^ 
Dr. H. Geotz writes that "this marriage was purely a political affair, and Jodh Bai, 
not being the missionary of the ideology like Maryam-uz Zamani, played a 
decisive role".'^ '* The marriage served very well the cause of the house of Marwar. 
Marwar's alliance would have broken down much earlier under the strain of 
growing religious estrangement of Jahangir and Shahjahan had not been bound to 
•ye 
it by the bonds of blood relationship. 
Salim's infatuations were short lived. Jagat Gosain was soon relegated to 
the back seat. The prince's new heart flame was the sixteen year old daughter of 
Rai Singh of Bikaner, who was known all over Rajasthan for her dash and 
equestrian skill. At fifteen she killed a tiger with a single shot fi-om the back of her 
famous horse Swaran Rath. A Bikaner princess in the harem of Akbar helped 
Salim to acquire the object of his fancy.^ ^ hi 1586 Rai Singh married his daughter 
to prince Salim. The prince accompanied by his father, brother and grandees went 
to Rai Singh's palace for the solemnization of the weeding.^' The dowry given by 
^^ Anonymous, Jodhpur Rajya Ki Khyat, [c. 1840], ed. Raghubir Sing and Manohar Singh 
Ranawat, Vol. I, New Delhi, 1988, p. 79; Marwar and the Mughal Emperors, pp. 59-60 
'^' V. S. Bhargava, Marwar and the Mughal Emperors, pp. 59-60 
'^ Marwar and the Mughal Emperors, p. 59 
^^ A'ln-i Akbari, op. cit.. Vol. I, p. 323; Muntakhab-ut Tawarikh, op. cit.. Vol. II, p. 364; Munilal, 
op. cit., p. 24; C. M. Agrawal, op. cit., p. 38 
" Akbarnama, III, p. 748-49; Tabaqat-i Akbari, II, p. 616; Munilal, op. cit., p. 24; A. L. 
Srivastava, op. cit., I, p. 330 
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Rai Singh was estimated to be of the value of two and a half lakh rupees."^ * The 
daughter of Rai Kalyan Rai of Jaisalmer was the first to come in 1587 A.D. She 
was so liberally endowed with all the charms of a high placed woman that Salim 
gave her the title Malika-i Jahan. 
Classical music was the art she excelled in Salim would often spend hours 
listening to her soul stirring renderings of Hindi ragas in the privacy of the royal 
family were admitted to these functions. It is often stated that in Jaisalmer that 
once the Malika took three and a half hours to round off a rendering of 'Malkaus\ 
and that when she finished Salim was in a trance, completely submerged in the 
enchanting ups and downs of the melody. As a reward, he presented her a rare 
ruby that once belonged to Sutlan Ibrahim Lodi. The Malika in faithfulness to her 
art, laid the precious stone at the feet of her husband with the words, "Your 
Highness's love and appreciation are rewards enough for me". Salim was 
delighted with her response. He ordered new palace to be built for her and named 
it Rag Mahal.^° 
Prince Salim's next Rajput wife was Raj Kumari Karamnasi, daughter of 
Raja Keshav Das Rathor.^' The wedding took place in 1591 AD., just before 
Akbar sent a diplomatic mission, headed by Abul Faiz Faizi to the Sultans of 
*^ Munilal, op. cit., p. 24 
^' Tuzuk, I, pp. 325-26 
"^ Munilal, op. cit., p. 26 
'^ Ibid.; A'in-i Akbarl, op. cit.. Vol. I, p. 323: Tuzuk, I, p. 18 
65 
Deccan. The Emperor gave his consent, hoping that the alliance would strengthen 
the religious and political unity he was working for.^ ^ 
Another Hindu wife of Jahangir was Kanwal Rani, daughter of the ruler of 
little Tibet. This marriage was a total diplomatic affair. The Tibetan chief offered 
his youngest daughter in marriage to Salim in order to avert Akbar's attack on 
Tibet." 
The other wives of Jahangir were a daughter of Jagat Singh^", the eldest son 
of Raja Man Singh, and a daughter of Rawal Bhim^ ,^ the brother of Rai Kalyan 
Mai of Jaisalmer. Jahangir's marriage to the daughter of Jagat Singh was the 
outcome of his interest and initiative. He gave Jagat Singh 80,000 rupees as 
marriage present. From the port of Cambay, a European tapestry of unparalleled 
beauty was also sent to Jagat Singh.^ ^ The marriage took place in the house of 
Mariyam Zamani. Among the other articles of dowry, Man Singh, the bride's 
T O 
grandfather, gave sixty elephants. The other Hindu wife of Jahangir was the 
daughter of Ram Chand Bundela, whom he married in 1609 A.D.^ ^ 
^^  Munilal, op. cit., p. 26; C. M. Agrawal, op. cit., pp. 9-40; Tuzuk, I, p. \%-\9; Aln-i Akbari, Vol. 
I, p. 323 
^^Akbamama, III, p. 92; A"m-i Akbari, Vol. I, p. 323 
'" Tuzuk, I, pp. 144-45 
'^  Ibid., p. 325 
'* Ibid., p. 144 
"ibid., p. 145 
^^Ibid. 
' ' Ibid., I, p. 160; Beni Prasad, History of Jahangir, p. 26. SIiC was married in 1609 at the request 
of her father whose revolt had shortly been suppressed. 
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These matrimonial alliances with the daughters of Hindu rulers, especially 
the Rajput chiefs went a long way in strengthening the roots of the Mughal Empire 
in India. The Mughal administration got efficient officials and generals. Many 
battles were successfiiUy won and many important and faithfiil measures were 
introduced in the Mughal administration. Moreover, the dowry that these 
princesses brought with them enriched the royal treasuries. These Rajput and 
Hindu chiefs also benefited through these marriages. With the Mughal help they 
could conquer new lands and stabilize their political positions. Their prestige and 
dignity were enhanced. 
The coming of non-Muslim women in Mughal harem was of great 
importance as they influenced Mughal politics immensely. The matrimonial 
alliances with Rajput princesses gave the country a line of remarkable sovereigns 
and it also secured to four generations of Mughal emperors the services of some 
the greatest captains and diplomats that Medieval hidia ever produced.'*'^  These 
alliances secured solid loyal Rajput support to the Mughal throne and became 
important cause of the empires expansion and stability. 
Moreover, these marriages threw careers especially in imperial services 
open to talented Rajputs irrespective of caste, creed and sect. Naturally, the 
strength and manpower of the Indian empire was multiplied manifold. 
'*" Beni Prasad, op. cit,, p. 2 
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Afarman was issued by Maryam Zamani in favour of one Mudabbir Beg to 
restore his Jdgir which was usurped by one Suraj Mai at the pargand Chaupala 
(the modem Moradabad) in sarkdr of Sambhal. 
According to H. Geotz, Salim's marriage with Mota Raja Udai Singh's 
daughter was purely a political affair, and Jodh Bai, not being the missionary of 
the ideology like Maryam-uz Zamani, played no decisive role. ^ 
With the influx of Rajput women, Hindu culture in its varied aspects spread 
in the seraglio as in his own harem Akbar accorded freedom to his Rajput queens 
and their maids servants to observe their religion and also to conduct the Hindu 
worship such as the sacred offering of fire (Havana) accompanied by the chanting 
of Vedic mantras (bhajands) daily.'*^ Abul Fazl writes that in the mansions of 
Fatehpur Sikri the Hindu queen's daily performed homd etc. these princesses 
though admitted to Islam, were allowed to worship the Hindu deities as is evident 
from the inspection of the buildings of Agra and Fatehpur Sikri where they lived. 
The dwellers of the harem gave it a secular character. Through them music, 
painting and other fine arts influenced Mughal art and vice-versa. Many queens 
constructed places of religious worship and public utility. A Sanskrit inscription 
"' Zafar Hasan, "Farman of Maryam Zamani, the mother of Emperor Jahangir", PIHRC, Vol. 8, 
1925,pp.167-69 
Marwar and the Mughal Emperors, p. 59 
Ibid., p. 203; Muntakhab-ut Tawarikh, II, pp. 268-69. "From early youth, in compliment to his 
wives, the daughters of Rajahs of Hind, he had within the female apartments (harem) continued 
to offer the horn (fire) which is a ceremony derived from sun-worship". 
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from the Bhuteshwar Temple of Jaisalmer, published by Dasharatha Sharma, 
records that the temple was erected by Parvati, a maid servant of Princess Nathi 
Bai, daughter of Hari Raj, ruler of Jaisalmer. The Princess, married Akbar, had 
gone to Jaisalmer to see her ailing father Hari Raj and it was then that her maid 
servant had built the temple.'*^ Garden and well had been built by the order of 
Maryam Zamani in the pargana of Jusat. The weighing ceremony {tuladdiif^ 
worship of horse (ashvapoojand), celebration of Dashahera^^ Deepawalf^ with 
the rituals of gambling, Holi^^ Rakshabandhan,^^ became very popular among the 
Mughals after these matrimonial alliances. The killing of animals and cooking of 
meet on certain days was restricted 51 
Even number of pigs and dogs were kept in the harem for the purpose of 
worship.^ ^ 
^ A. L. Srivastava, op. cit., II, pp. 7-8 
*' Tuzuk, II, p. 64 
"* Ibid., I, pp. 77-78 
"ibid., II,pp. 100-101,176 
** Ain, I, p. 216; S. R. Sharma, The Religious Policy of Mughal Emperors, p. 24 
"' Ibid., I, p. 268 
'" Ibid., I, p. 246 
" MUntakhab-ut Tawarikh, II, pp. 331,388; Vir Vinod, pp. 177,179 
^^ Ain, tr. Blochman, I, p. 203. " In opposition to the Islam, pigs and dogs were no longer looked 
upon as unclean. A large number of these animals was kept in the harem, and in the vaults of 
the castle, and to inspect them daily was considered a religious exercise. The Hindus, who 
believe in incarnation, said that the boar belonged to the ten forms which God almighty had 
once assumed". The Hindu wives of Akbar displayed undivided personal loyahy to the king 
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Akbar's marriages with Hindu princesses provided the means for bringing 
Hindu teachers to the religious discussions in the imperial presence and for 
coaching the royal princes in hidian philosophy and thought. In Akbar's time 
Hindu saints of Pranami and Radhavallabhi sect were frequently associated with 
the Mughal government/^ Rani Rup Manjari, one of the Hindu wife of Akbar, was 
a follower of Shri Gosain Ji. 
The princesses were brought up according to the Lidian tradition in which 
the glory lay both in serving the master as well as in suffering in silence. The 
devotion of these princesses to their royal husbands was exemplary.^ ^ The 
response of the Mughal royal family was equally nice. They treated their Rajput 
wives with respect and affection, more so because there princess came from loyal 
and respectable families of rulers .^ ^ The non-Muslim ladies who entered the royal 
harem lived like Muslims and after death were buried in the Muslim cemeteries; 
still during their life time they practiced Hindu religion as would appear from the 
inspection of building of Agra-Fatehpur Sikri and Allahabad in which these ladies 
and in return Akbar fulfilled all their wishes. For example, Badauni has recorded that pigs were 
kept in the palaces and its vicinity "because it was considered an act of worship to see them 
every morning and the Hindus who believed in reincarnation erected the conviction that the pig 
is one of the 10 forms in which God incarnated himself. Badauni, Mmtakhab-ut Tawarikh, II, 
Persian text, p. 305 
^^  S. h-aqi (ed.). The Sarbangi ofRajjab Das, Granthagan PubUshers, Aligarh, 1985, (1st Edition), 
p. 32 
'" Ibid., p. 26 
" K. S. Lai, op. cit., p. 190 
'* Tuzuk, 1, pp. \6,\9-20266,325-26, Akbarnama, I, p. 113 
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resided, as well as the testimony of Muslim historians like Abul Fazl and 
Badaoni/^ 
The Sultans of Delhi had also married Rajput princesses by they never 
accorded the same status to them as was enjoyed by the Rajput wives of the 
Mughals. The Kachhwaha princess enjoyed some privileges which were ordinarily 
derived to the Muslim member of the royal harem. 
Abul Fazl writes that' 
"In order to do honour to Rajah Bhagwan Das, his auspicious sister, who 
held high rank in the imperial harem, was sent off in order that she might 
be present at the mourning for Bhupat, who had fallen in battle of 
Samal".^ ^ 
Daniyal, when he was only one month old was sent to Amber to be brought 
up under the care of his maternal grandmother, the wife of Bhar Mal.^ ^ Not only 
were Akbar's wives treated with respect and affection but their relatives also had 
position of confidence rarely enjoyed by the in-laws of any Sultan of Delhi. For 
example, after the conquest of Orissa, when Raja Man Singh came to pay his 
respects to the emperor at Lahore, Akbar ordered that the "Prince Royal (Salim) 
should go out to meet him and bring him to the king's presence. The order was 
carried out, and that chosen servant (Man Singh) obtained honour.^ The fathers, 
brothers, nephews and cousins of Rajput princesses who were married to Akbar or 
" K . S.Lai, op. cit., pp. 140-41 
Akbarnama, III, p. 49 
Ibid., II, p. 543; Kunwar Rafaqat AH Khan, op. cit., p. 205 
Akbarnama, III, p. 997 
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his Shahzadds were appointed to high posts. The baits of mansab was dangled 
before them which appeared more attractive to them their own states.^' 
In short, in the Mughal harem the proud Rajput ladies maintained their 
identity and important position. According to InayatuUah, Man Bai who was 
married to Jahangir, "was ever ambitious of an ascendancy over the other inmates 
of the harem, and grew voilent at the slightest opposition to her will".^ ^ 
Rajput women had much taste to relinquish their customs and too much 
vanity to adopt foreign attitudes, and if Rajput and Persian cultural influences did 
not always come into open clash; they always did strive for supremacy.^ ^ 
The Rajput princesses were much better placed than most others of this 
category. The Mughal Emperors, the masters of unlimited power and wealth, 
liberally bestowed upon them the coveted titles according to the qualities of the 
recipient and high honours according to their merit. By doing so they not only 
pleased them but also raised their status among their counterparts in the harem. 
Ordinarily, a title denoted the attribute inherent in her personality. 
The daughter of Raja Bharmal, was given the title of Mariyam-uz Zamdni. 
Man Bai, the daughter of Raja Bhagwan Das, Jahangir's wife gave birth to 
Khusrau. The birth of Khusrau gave his mother a new, prestigious status. The 
Marwar and the Mughal Emperors, p. 48 
InayatuUah, Takmil-i Akbar Nama, in Elliot and Dowson's of 'India as Told by its own 
63 
Historians', Vol. VI, p. 112 
K. S. Lai, op. cit., pp. 142-43 
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Emperor bestowed upon her the title Shah Begum,^ by which appelation she came 
to be styled thereafter. Her monthly honorarium was increased from one to two 
lakh rupees, and the compliment of slave and eunuchs in here palace was doubled. 
In thankfulness, the Emperor, according to Abul Fazl, opened the gates of his 
treasury and closed them only when the needs of the poor had been fully met. 
Jodh Bai, alias Jagat Gosain, the daughter of Mota Raja Udai Singh, 
married to Jahangir was known for her intelligence, sweet voice and ready wit so 
she was honoured with title of Bilqis Makani posthumously by her husband.^ ^ The 
daughter of Rawal Bhim (her name is not known), brother of Rai Kalyan Rai of 
Jaisalmer, was bestowed the title of Malika-i Jahani^ Equal consideration was 
shown by Emperor Akbar to his Rajput in-laws. As a result of Bharmal's 
daughter's marriage with Akbar, Bharmals was honoured with the mansab of 5000 
zat and sawars^^ which was in fact the highest honour given to any person besides 
the royal princes. In 1585, the daughter of Raja Bhagwan Das of Amber's 
marriage took place with Prince Salim. Immediately after the marriage Bhagwan 
Das was granted a mansab of 5000 zat. 
It is said when Bhagwan Das was seeing off his daughter he said to Akbar; 
"'Mohari re beti thare mahlon ki cheri, ham bandh ghulam re (My daughter in the 
maid of your palace and we are your slaves)". At this Akbar replied promptly, 
^ Tuzuk, I, p. 56 
" C. M. Agarwal, op. cit., p. 68 
'^ Tuzuk, I, p. 326 
Ma 'asir-ul Uniara, tr., I, p. 410 
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"Thari re beti mahare mahlon ki rani, turn sahib sardar re (Your daughter is the 
queen of our palace and you are (our) great lord)".*^ Mota Raja Udai Singh's 
daughter Jodh Bais' marriage to Akbar's heir apparent prince Salim was 
solemnized at the bride's residence in 1587. Immediately after this marriage Akbar 
bestowed a mansab of 1000 zat upon Udai Singh which was later on raised to 
1500 zdt. 
Outside the Mughal harem, the Hindu woman had played a significant role 
during this period. 
** Akbarnama, III, p. 453; K. S. Lai, op. cit., p. 140; P. N. Chopra, Life and Letters under the 
Mughab, Asha Janak ?\Mi^hQvs, New DQM, \ 976, p. 388 
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CHAPTER IV 
WOMEN'S EDUCATION 
In an absolutely male dominated medieval society, female education was 
not given much importance. During the Mughal period women's education, both 
among Hindus and Muslim was considered less important than the male education. 
Very inadequate provisions were made for its development. Mass education was 
generally unknown. 
In Middle Ages many people were puritanical in their outlook. They 
considered women's education unnecessary if not positively injurious to the 
society. Their idea was to prepare the young girls for household work. Still there 
were persons who looked after the intellectual welfare of the fair sex. 
However, there were several factors also that hindered the growth of female 
education on a mass scale during Mughal period. The most important among them 
was seclusion mcluding purdah system which restricted the freedom of movement 
and confined women to their homes. It prevented the women from attending 
educational institutions arid thus acquiring higher education. 
Another factor which acted as a great hindrance to their education, was the 
wide spread early marriage of girls belonging to both Hindu and Muslim families. 
They were compelled to discontinue their studies. Abul Fazl refers to this practice 
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of early marriage in his Akbarnama. He wrote that the people of India were eager 
to give their children in marriage at a very tender age.' 
The well-to-do people of the society initiated the rulers and the nobles in 
every sphere of life. So they did not completely neglect the education of their 
women. But after their marriages women had little time or opportunity for 
carrying on the literary or intellectual pursuits, because they had to look after their 
household and take care of their children. 
Due to social taboos and religious injunctions, education of women among 
both the communities was discouraged during the medieval period. Still, women 
were given some sort of education privately, especially by kings, nobles and well-
to-do persons. 
In the Vedic Age, the women were entitled to receive education, 
irrespective of their castes, if they had the capacity to do. Education at that time 
was for masses and not for the upper classes alone. Women composed Vedic 
hymns. They were allowed to perform sacrifices iyajnas) and had the right to utter 
scared mantras. 
Akbarnama, III, p. 791 
^ S. K. Banerjee, Humayun Badshah, Vol. II, p. 309 
^ K. Ray, Education in Medieval India, Delhi, 1984, p. 86 
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Around 200 B.C., however as the Manusmriti tells us, girls were deprived 
of the privilege of undertaking Vedic studies. The women's education received a 
great set-back due to the deterioration of the religious status of women. 
The Mughal advent to India gave a great impetus to cultural and 
educational activities. As the Mughal Emperors were cultured and educated, they 
knew the value of education of their children including their daughters, the 
princesses of the royal household. 
All most all the Emperors of Mughal Empire were educated except Akbar. 
Babur was a leamed man and accomplished scholar in Arabic, Persian and 
Turkish. He interested his public works department with the task of establishing 
schools.'* Humayun also was a great scholar and established a madrasah in Delhi.^ 
Akbar though illiterate introduced certain educational reforms in the existing 
curriculum of learning, especially at the primary level.^ He was also greatly 
interested in encouraging women's education. He established girl's school in his 
palace at Fatehpur Sikri. Monserrate says. 
. ht-^f¥ 
N. N. Law, Promotion of Learning in India during Mohammadan Rule, New Delhi, 1973, pp. 
126-27 
' Yiisuf Husain, Glimpses of Medieval Indian Culture, Bombay, 1962, p. 76 
*^7n, I,pp.288-89 
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"He (Akbar) gives great care to the education of the Princesses who are 
kept rigorously secluded from sight of men. They are taught to read and 
write and are trained in other ways of matrons". 
In the childhood the girls were taught along with boys. There existed no 
separate schools or at home, separate from the boys, by some elderly ladies. Jafar 
Sharif in his Qanoon-i Islam gave an idea of the system of women's education in 
Muslim fridia and from that account we learn that there were many girl's schools 
in those days even for the middle class people. Education flourished considerably 
under the Mughals with their financial aid. There were maktabs where Muslim 
girls received their primary education. The author or Qanoon-i Islam informs us 
that when a girl or a boy goes to school, the teachers used to write an Idi (a verse 
of something relating to the Id') or a blessing for the child on a coloured or 
zaraifshani presents who makes presents to the tutor.' 
Before the beginning of the actual study, there was a custom of performing 
'Tasmia Khwani' which was also known as ^Abjad Khwani' and 'Bismilldh 
Khwani' with a view to get the blessing of the blessed persons. It actually means 
the act of beginning a work with the name of God {Bis millah). On this occasion, a 
child either boy or a girl was richly dressed. At an opportune moment he or she 
Monsserate Commentary, p. 203; N. N. Law, op. cit., p. 202 
* N. N. Law, op. cit., p. 200; K. Ray, Education in Medieval India, Delhi, 1984, pp. 90-91; Jafar 
Sharif, Qanun-i Islam, tr. G. A. Herklots, ed. William Crooke, Oxford University Press, 1926, 
p. 52 
Qanun-i Islam, op. cit., p. 52 
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was brought before a pious man along with a silver board or a piece of red paper, 
which had in it the words of 'Bismilldh' (with the name of God) and 'Iqra Bisme 
Rab be Ka' (read in the name of thy God). The child was to repeat these pious 
words as the teacher read them. Great scenes of jubilication were witnessed at the 
close of the ceremony and sweets were distributed among the audience."^ Since 
then the child was regularly taught. 
The teachers immediately after Tasmia Khwani used to teach alphabets, 
combining them into words and then to combine words into sentences." In the 
primary stage, the Muslim girls were taught three Rs. along with Quran. While 
reading the Holy Quran in a tender age the children get acquainted with some 
aspects of religion, morals and ethics, which help to formulate their future. 
The Mughal Emperors and nobles of their court took keen interest in the art 
of handwriting or calligraphy. The grand-daughter of Timuri Gargani 'Shad 
Khanam' was a fine calligraphist. The author of Siyar-ul Mutaakhkerin writes: 
"There was a copy of the Holy Quran with the pen of Shah Khanam, the 
daughter of Muhammad Sultan Mirza, son of Jahangir Mirza, the son of 
Saheb-i Quran Amir-e Timur Gargan. This was a fine piece of calligraphy 
Ashfaq Ahmad, System of Education in Medieval India, Panchsheel Publishers, New Delhi, 
1987, p. 26 
"ibid., p. 33 
K. Ray, Education in Medieval India, Delhi, 1984, p. 92 
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in Khat-i Raihan (a kind of calligraphy) written in the most delightfUI 
manner." 
For higher education, the Mughal Emperors and nobles had their own 
proprietary educational provisions for their inmates in their harems. Great care and 
attention was bestowed on the education of princess and they were taught reading 
and writing along with other arts by matrons.''* The tutorus who was also the 
governess, was called Atun^^ and sometimes as Atun Mama. Gulbadan mentions an 
Atun Mam as at Hindals wedding feast.'^ 
Besides royalty and the nobility, even among the middle classes the 
education of girls was quite common. The elder ladies and even the widows of the 
middle class families imparted religious education in their houses for the benefit of 
the daughters of poor people, hi these private schools they taught them Quran, 
Gulistan, Bustan and books on morals.'^ It was customary that when a girl started 
a new book, her parents entertained the teacher and offered her presents.'* 
" Ashfaque Ahmad, op. cit., pp. 42-43 
Muhammad Azhar Ansari, European Travellers under the Mughals (1580-1627), Idarah-i 
Adabiyat-i DeUi, Delhi, 1975, p. 6; P. N. Ojha, Glimpses of Social Life in Mughal Lidia, New 
Delhi, 1979, pp. 44-45; S. K. Baneiji, 'Some of the Women Relations of Babur', IC, 4 (1937-
38), pp. 53-60 
^ Atun, one who instructs in readmg, writing and embroidery; Baburnama, op. cit., pp. xxviii 
(Preface), 148; Humayun Noma, op. cit., p. 208; S. K. Banerji, 'Some of the Women relations 
of Babur', 7C, (1937-38), pp. 53-60 
Humayun Nama, pp. 121,208 
" Yusuf Hussain, op. cit., p. 91; S. M. Jafar, Education in Muslim India, Delhi, 1973 (reprinted), 
pp. 189-90; K. Ray, op. cit., p. 91 
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Among with these Uterary educations, Muslim ladies wee commonly given 
instructions in different arts such as cooking, embroidery and needle works, 
stitching and tailoring works which were regarded essential for a housewife. The 
imperial ladies and women of aristocrats were also not in dearth of such arts. 
Singing, playing on the musical instruments, recitation, story telling, book-
reading, verse making and embroidery were practiced by them.'' 
As a historical fact it had been noticed before that Muslim girls of royal 
families were often educated privately in their homes. We have the example of 
Raziyah, who succeeded Iltutmish on the throne of Delhi. She was on highly 
educated princess. Apart from reading and writing she learnt the art of riding and 
the use of arms.^ ° Minhaj-us Sirdj, speaks highly of Mah Malik's erudition and 
says that her handwriting was like 'royal pearls'.'^' The Muslim rulers and nobles 
in medieval hidia even established schools for girls. Jalal-ud Din, the sultan of 
Hinwar, in the 15* century was a pioneer of women's education. There were as 
many as thirteen girl's schools in his capital. It also appears that Sultan Ghiyas-
ud Din of Malwa (1469-1500) established within his seraglio all the separate 
" Ibid.; Jafar Sharif, Qanun-i Islam, op. cit., pp. 51-52 
" S. K. Banerjee, op. cit., II, p. 309-10; S. K. Banerje, 'Some of the Women relations of Babur', 
/C, July, 1937, p. 53-60 
"^ Minhaj-ud din, Tabaqat-iNasiri, tr. Major H. G. Raverty, Vol. 1, New Delhi, 1970 (reprint), pp. 
637-38; N. N. Law, Promotion of Learning in India, p. 201; K. Ray, op. cit., p. 87; Yusiif 
Hussain, op. cit., p. 90 
Tabaqat-i Nasiri, I, pp. 391-92 
^'K.Ray, op. cit., p. 90 
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offices at the court and had at one time, we are told fifteen thousand women within 
his palace: "Among there were school mistresses, musician, dancers, 
embroiderers, women to read prayers and persons of all professions and trader". 
The school mistresses in the harem indicate that the ladies in the palace were 
taught by them. 
The Mughal times also witness some example of princesses being given a 
liberal education who have left behind them works of literary value or influence 
with long time effects. Babur's mother, Qutlug Nigar Khanum was a scholar's 
daughter educated in Turki and Persian besides being well versed in domestic 
accomplishment.'^ '' Aisan Daulat Begum (matemal grandmother of Babur) and 
Qutlug Nigar acted as a great influence in shaping Babur's life. Babur even 
inherited much of his intellectual and artistic faculty from his mother. 
Guhukh Begum, daughter of Babur, also seems to be educated who 
composed a number of verses.^ ^ Another daughter of Babur, who engaged herself 
actively in literary pursuits was Gulbadan Begum. She is known for her famous 
work Humayun Nama, which she wrote as a contribution to Akbarnama of Abul 
•^^  Farishta, tr. Briggs, Vol. IV, p. 236-37; N. N. Law, op. cit., p. 201; K. Ray, op. cit., p. 90; 
Yusuf Hussain, op. cit., p. 90; Shelet, Akbar, Vol. II, Bombay, 1959, p. 341 
'^' Baburnama, op. cit., p. xxviii (Preface); S. M. Edwards, Babur and Diarist and Despot, New 
Delhi, 1977, pp. 19-20 
S. M. Edwards, op. cit., p. 19 
Syed Sabahuddin, Bazm-i Taimuria, Azamgarh, 1948, p. 439 
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Fazl^ ,^ on Akbar's wish. She wrote this valuable as well as informative work in 
Persian. Gulbadan was a talented lady and said to be the first 'literary gem' of the 
Mughal period. It is true that Humayun Nama has no literary pretensions, even 
though it is of great historical value. Besides the contemporary socio-political life, 
the cultural life of the Mughals found its best expression in it. Though the 
language of this book is very simple with spelling mistakes and dumsy 
sentences^^, it gives an interesting picture of lives of the Mughal women in 
Harem.^ ° She has recounted the story of Humayun's marriage with Hamida Banu 
Begum, who was an educated woman of strong character. Gulbadan says that 
Hamida Banu refused to consider Humayun's marriage proposal which he offered 
her, as he had much too elevated status for her, 'I would marry rather marry a 
man'. She said 'whose collar I can hold than those whose skirt can not reach'.^' 
Gulbadan was an educated lady with good knowledge of both Persian and 
Turkish languages and inherited her father's literary taste and intellect. She was 
also a lady of poetic temperament and following the fashion of her day to write 
^^  S. K. Banerjee, op. cit., II, p. 318-19; Humayun Nama, pp. 77-78; Holmes, W., 'The Arwhal-e-
Humayun by Gulbadan Begum', IQ, I (1954), pp. 159-166; Rumer Godden, Gulbadan, p. 10 
28 
Humayun Nama, p. 76; S. M. Zaffar, op. cit., p. 193; K. Ray, op. cit., p. 87 
^' Ibid.; R. C. Majumdar, p. 708; Humayun Nama, tr. p. 76 
^"S. K. Banerjee, II, pp. 318-19 
^'Ibid., p. 317 
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verses.^ ^ Mir Mahdi Shirazi has persowed in his Tazkiratu-ul Khwalin two lines of 
hers, in which her thought seems to be, 'no love, no fruit of life': 
'"''Harpari ki au ba 'ashaq khiidyar nJst, 
•I'l 
Tuyaqin mJdan ki hech az 'umarbar-khur dar nisf 
[Translation: A beauty that is unfaithful to the lover; Believe me, she will 
find life untrue to her]^ '* 
The nomination of Gulbadan to write a memoir of the times, as well as the 
Persian verse attributed to her, indicates her standing as a 'leaned' person. She was 
also fond of collecting books for her own library. A. Beveridge tells us that the 
Begum had a copy of Bayazid Bayat's ^Tazkireh-i Humayun wa Akbar' in her 
library, and that she found a copy of Khvandamir's ^Qanun-i HumayunV inscribed 
with the Begum's name.^ ^ 
Bega Begum, well known as Haji Begum, was an educated lady. Gulbadan 
says that once, during an excursion Bega Begum, complained to Humayun that the 
quarters of hers along with Gul-barg's was not being visited him for several 
days...on being heard Humayun had directed them to write letters^^ to him if it 
was so felt; and she wrote for the second time at this issue and get settled the 
^^ Humayun Nama, p. 76 
^^  Ibid.; Ruby Lai, Domesticity and Power in the Early Mughal World, New York, p. 58 
^* Chopra, Life and Letters under the Mughals, p. 322 
Humayun Nama, pp. 76,78 
* Ibid., Persian texf, p. 3S 
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matter. This shows that she was quite conversant on the technique of writing. She 
also had profound knowledge of medicine and treatment also.^ ^ 
Salima Sultana Begum, the niece of Humayun was also an educated lady. 
She was a voracious reader and possessed a complete mastery over the Persian 
language and literature.^^ She was a woman of intelligence and literary 
accomplishments. Salima had acquired a taste of books and poetry, and freely 
39 
made use of Akbar's library. 
As a poetess she composed elegant verses under the name of Makhfi 
(concealed).'*^ One of the popular verses was: 
[Translation: In my passion I called, thy, lock the thread of life. I was wild and so 
uttered such an expression] ' 
^'^ Akbarnama, tr. (Beveridge), Vol. Ill, pp. 107-108 
*^ Badauni, II, p. 389; Humayun Nama, pp. 58, 76-82 
^' Ibid., p. 76; Badauini, II, p. 389; S. K. Banerjee, op. cit., II, pp. 323-24; Zinat Kausar, Muslim 
Women in Medieval India, Patna, 1992, p. 155 
*^ Ain, p. 322; Humayun Nama, p. 279; N. N. Law, op. cit., p. 202; S. K. Banerjee, II, p. 324; G. 
B. Malleson, Rulers of India Akbar, Delhi, 1890-1930, p. 185; Ma 'asir-id Umara, 1, p. 371 
Ma'asir-ul Umara, 1, p. 371; Zenat Kausar, op. cit., p. 155 
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Her collection of poems, called ^Diwan' is of very high rank and still 
occupies an important place in Persian literature. Gulbadan in Humayun Noma 
wrote about her that "she was an educated women; rank amongst verse makers so 
completely so as to have a pen-name {takhallas) and stands out gently, by birth, 
character and attainment".'*^ She because of her good qualities was placed among 
the prominent ladies of the harem'*^  and also acted as the superintendent of the 
palace school at Fatehput Sikri. Abul Fazl praises her by saying, "Salima... was 
distinguished for good qualities, purity and nobility of disposition".'*'' 
Janan Begum was the most beautiful and highly educated daughter of 
Akbar's courtier Abdur Rahim Khan-i Khanan, son of Bairam Khan. She was very 
generous and a great patron of learned scholars. She was also very respectful to 
saints and mashaikhsf^ She had gained proficiency in the Holy Quran, and wrote a 
commentary on it."*^  For this Akbar rewarded her with 50,000 (fifty thousand) 
dinnars^^ Janan Begum was a poetess too. To ascertain the fact, the foUowing 
verse of her's is quoted below: 
"Khair ta rah brah guzar kunem 
Humayun Nama, p. 58 
Ibid., p. 27; Tuzuk, I, p. 232. Jahangir praises Salima for her inborn qualities and acquirements. 
^Akbarnama, 11, pp. 97-98 
'" Bazm Taimuriah (Urdu), p. 442 
Ibid; P. N. Chopra, Some Aspects of Society & Culture during the Mughal Age, 1526-1707, 
forward by A. L. Srivastava, Agra, 1955, pp. 123-24 
Zenal Kawar, Muslim Women in Medieval India, p. 156; Chopra, Society and Culture during 
the Mughal Age, p. 125 
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Khuish ra chashm intazar kunem; 
Za rah amn O salamat kase be O barasad, 
Ghubbar to na shawad khak-ipe bam narsad."'^^ 
In the Mughal times the women not only contributed by their literary work 
but also helped in promoting education by the foundation of colleges. Akbar's 
wet-nurse Maham Anaga was a well educated lady and was not only a great lover 
of learning, but also founded a college at Delhi to promote education.''^ It was 
famous in the name of Khairul Manazil/° Badauni called it Madrasah-i Begum.^^ 
It bears an inscription in which are recorded the names of Akbar Maham Anaga 
and Shahbuddin. The couplet referring to Anaga is: 
[Since Maham Begum, the asylum of chastity, laid the foundation of this building 
for sake of the learned]. 
Bazm-i Taimuriah, ed. Sayyed Sabah-uddin (Urdu), p. 442 
"' S. M. Jaffar, op. cit., pp. 134-36,194; K. Ray, op. cit., p. 88; N. N. Law, op. cit., p. 165; Shelat, 
^/tiar,Vol. II, pp. 341-42 
^^  Ashfaque Ahmad, op. cit., p. 15; S. K. Banerjee, op. cit., II, p 324; N. N. Law, p. 202; Yusuf 
Husain, op. cit., p. i2;Akbarnama,ti., Vol. II, p. 313,n.2 
Muntakhab-ut Tawarikh, tr. (Lowe), Vol. II, p. 60 
52 
S. K. Banerjee, op. cit., II, p. 324 
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Bega Begum (Hajji Begum) the wife of Humayun also promoted the cause 
of education by the foundation of a college near the tomb of her husband.^ ^ In the 
palace of Fatehpur, Akbar had separate rooms where the ladies at court were 
educated/'' 
There were several other educated ladies belonging to the royal families as 
well as to the aristocratic classes apart from Muslim women, example, 
Durgavati^^, Chand Bibi^ ,^ Madhavi, Chadrawati (daughter of Bansidas the 
famous poet of Mansamangal), Priyambal (of the 16* century)/^ 
The Hindu ladies were also highly interested in collection of books for their 
personal libraries. Mukundram, a 16' century poet throws light on the intelligency 
of a Hindu lady, "She at once recognized that the writer was not the person by 
CO 
whom it purported to have been written". Widows of a Hindu society gave much 
stress on spreading education. 
Thus it can be concluded that women's education was not fiilly neglected 
during the Mughal period in India and it raised the status of women. 
" Ibid., p. 54 
'" Shelet, J. M. Akbar, Vol. II, p. 342 
^^ Akbarnama, 11, pp. 324-25 
'VarwAto,III ,p .312 
P. N. Ojha, op. cit., pp. 44-45 
Sangeeta Kumari Gupta, Some Aspects of Education of the Hindus in Northern India, under the 
Great Mughals, 1526-1707, Pustak Kalkata, 2004, pp. 189-90; K. Ray, op. cit., pp. 84-85 
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CHAPTER V 
SOCIAL STATUS OF WOMEN 
Women's in ancient India wielded considerable influence in society and 
played a significant role in the development of social, cultural and philosophical 
values and trends; and held a respectable position in the society. Ever since the 
days of the famous Indian law-giver Manu, Hindu Law has assigned to women a 
dependent, but by no means, a dishonourable status in society. As a girl, she was 
under the tutelage of her parents, as an adult, of her husband, and as a widow, of 
her sons.' In religious matters women enjoyed status equal to that of men. They 
must be honoured by their family member's desire welfare. 
Women in India in the pre-Muslim period, although dependent upon and 
protected by men enjoyed in theory as well as to a considerable extent in practice, 
a honourable status in society. 
' A. L. Basham, The Wonder that was India, New Delhi, (3"''* revised edition), p. 177; K. M. 
Ashraf, Life and Conditions of the People ofHidustan, 1970, 2"^  Edition, p. 166; K. N. Chitnis, 
Socio-Economic History of Medieval India, Atlantic Publishers and Distributors, New Delhi, 
2002, p. 99; Manu, The Ordinance o/Manu, tr. Arthur Cope Bumell, ed., Edward W. Hopkens, 
New Delhi, 1884, V, 148, p. 130 
^ Rekha Mishra, Women in Mughal India, Munshiram Manoharlal, 1967, p. 2; P. N. Ojha, North 
India Social Life, Oriental Publishers and Distributors, Delhi, 1975, pp. 118-19; K. N. Chitnis, 
op. dt., pp. 99-100; Manu, III, 55, pp. 51 
^ P. N. Ojha, op. cit., p. 119 
89 
The position of women in the Indian society changed considerably with the 
coming of Mughals. The social laws and customs which evolved in the changed 
set-up of things stamped many a times the women with the stigma of mental 
deficiency and created in them a profound sense of inferiority complex. 
The intellectual culture of women varied according to class. Li villages 
were a woman was part of rural economy, there was no room for cultural growth 
in the ordinary sense. On the other hand unfortunately to be too much occupied 
with domestic and farm work and with children to find leisure for intellectual 
occupations or even recreation. The upper classes lived a life of adventure and 
insecurity which stimulated the attainment of many arts and sciences. 
Under Mughals a healthier tradition came to prevail among the Indian 
aristocracy. The ladies of the royal harem of the Emperor Humayun used to mix 
fi-eely with their male friends and visitors.'* They sometimes went out m male 
garments, played polo, and applied themselves to music. They were also well 
versed in the use of pellet bow and other practical arts. 
There a very little information about women in lower walks of life, but 
probably they approximated to the standards of women higher than themselves in 
status. 
" Humayun Nama, tr. Annette S. Beveridge, p. 7 
^ Ibid., pp. 120-121 
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There had been definite deterioration in the position of women in the 
centuries that followed the Vedic Age. In the ancient period, the existence of 
purdah though not very common, cannot be completely denied.^ The practice of 
strict veiling of women was the common practice among the Muhammadans in 
their native lands. 
With the advent of Turks in India I was also adopted by the Hindu women 
as a protective measure to save their honour at the hands of the foreign invaders. 
The system of purdah was prevalent under the Mughals, as under the Delhi 
Sultans. Both BamT and Afif have made references to this practice. Although 
Raziah discarded veil and female attire and appeared in public on horse and 
elephant, it does not explain the absence of veil with ladies. Generally women, 
Q 
especially of the aristocratic class, remained behind the purdah and if it was 
absolutely essential to come out of the purdah. They did so putting a mask or a 
veil over their face.^  Akbar used a very interesting if not appropriate Hindi word 
^ K. M. AShraf, op. cit., p. 245; Rekah Mishra, Women in Mughal India, p. 2; A. L. Basham, op. 
cit., p. 180 
^ K. N. Chitnis, op. cit., p. 87; Shah Firoz Tuglaq, Futuhat-i Firozshahi, ed., Shaikh Abdur 
Rashid, Aligarh, 1904, p. 8; eng. tr., Abdur Rashid and Makhdoomi, Aligarh, p. 113 
' D. Barbosa, The Book of Durate Barbosa, ed., Mausel Longworth Dames, Vol. II, p. 35, 
'Brahmins of the Kingdom of Calicut kept their wives gurded', pp. 147-48; K. N. Chitnis, op. 
cit., p. 88; P. N. Ojha, op. cit., p. 120 
' K . N. Chitnis, op. cit., p. 88 
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for burqa- 'Chitragupta'."' Purdah was not necessary tin the harem as it was 
secluded place, inhabited by women only. But while going ladies were obliged to 
observe purdah}^ Any male outsiders including Khanazads and Salatin and other 
na-mahram relatives with whom marriage was permissible, in the harem was 
discouraged by observance of purdah}^ 
In Akbar's time, if a woman was found running about the dance and 
bazaars of the town and while doing did not veil herself (she).... Was to got to the 
other side and become prostitutes. Not such coercive purdah system wad 
observed among the Hindu middle classes and certainly not among the Hindu 
masses. 
Poorer or non-aristocratic women probably went about 'wrapped up in long 
garments covering their heads'.''* Hindu ladies could move out of the doors with 
little or no restriction. 
The system was absent among the people of lower classes such as artisans, 
peasants and manual labourers, for the nature of their work prevented from 
remaining indoors behind the veil or purdah}^\¥\2iie. 5.5] On the whole, whoever. 
'" AbulFazl, ATn-iAkbari, tr. H. Blochmann, Vol. I,p. 96 
" Abul ¥Q2a\,Akbarnama, tr. Beveridge, Vol. Ill, p. 569 
12 
13 7-Ain, I, p. 217; Badauni, Muntakhab-ut Tawarikh, tr. Lowe, Vol. II, p. 405 
*'* Compare Barbosa, The Book ofDurate Barbosa, I, p. 114 For women of a Gujarati Bania class 
" K. M. Ashraf, Life and Conditions of the People of Hindustan, p. 172 
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purdah might have considerably hampered the progress of women, both Hindu 
and Moslem. It had become one of the potent factors responsible for their 
subordination to men in the society. 
The position of women in Indian society, with some exceptions, was not 
enviable. The girl was considered to be a necessary burden to the family. A birth 
of a female child was not a very welcome event which led to the practice of female 
infanticide.'^ If she was permitted to live, she was given away to a husband in a 
dissoluble tie.'^ Early marriage becomes almost a universal feature of the 
1 ft 
contemporary Indian social life. The accounts of the foreign travellers, the 
Persian chronicles and contemporary literary works abound the numerous 
instances of child marriage. Both Hindus and Muslims had fallen prey to it. While 
referring to the practice of early marriage, girls rarely exceeded the age of nine or 
ten years that they get married." About tiie Brahmans, Fitch writes, "Their 
daughters are married at or before the age of 10 years". In towns and villages 
marriages were found in great store, of boys of eight or ten years and girls of five 
'* Ain, I, p. 375; K. N. Chitnis, op. cit., p. 92; R. C. Majumdar, The History and Culture of Indian 
People, pp. 699-700 
"^  K. M. Ashraf, op. cit., p. 166; Manu, V, 151, p. 131n. She must be devoted to him in his death 
as in his life, by no means implying the burning of the widow, but plainly forbidding her 
second marriage. 
'* See P. N. Ojha, op. cit., p. 129 
" / m , Vol. Ill, p. 340; William Foster, Early Travels in India, pp. 16-17; R. C. Majumdar, op. 
cit., p. 700; P. N. Ojha, op. cit., p. 123; K. N. Chitnis, op. cit., p. 92 
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or six years old. They did not tie together until they were ten. Marriages after 
fifty years of age do not appear to have been generally appreciated or approved by 
the society. Abul Fazl also refers to early marriages. In the country of India 
men were active to form this union at a tender age, and this introduces the leaven 
ofevil.^^ 
According to Mukundarama, a father who gets his daughter married in the 
ninth year was considered to be lucky.•^ '* This custom of early marriage left no 
room for the bride and the bridegroom to have time to think of a mate of their own 
choice. 
However in ancient times particularly among the Hindus, the girls of higher 
classes and chiefly the princesses were allowed the option of selecting their life 
partners. The practice was commonly known as ^Swayambara' (or self choice). 
Emperor Akbar disliked the practice of early marriages prevalent in the 
society. Abul Fazl writes: 
^^  William Foster, pp. 19,16-17 
^'v4/«,III,p. 341 
^^  Akbarnama, III, p. 791. Marriage of prince Murad took place at the age of 17. Also see 
Muntakhab-ut Tawarikh, II, p. 352 
Akbarnama, III, p. 791 
^'* R. C. Majumdar, op. cit., p. 700. Cited author of poem Chandi composed in the 16* century 
translated into English by J. N. Dasgupta under the title 'Bengal in the 16''' Century', 1914, p. 
178 
'^ Ain, III, p. 341; Manu, pp. 260 foot note 
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"He abhors marriages which take place between men and women before 
the age of puberty. They bring forth no fruit and his Majesty thinks them 
even hurtfial, for afterwards, when such a couple ripens into manhood, 
they dislike having connexion and their home is desolate". 
Akbar had issued regulations regarding marriages. Girls before the age of 
fourteen and boys before sixteen were not to marry. He tried to check such 
practices as far as possible by charging the duty to the Kotwals in the cities.^^ He 
made the consent of the bride and bridegroom, and marriage contracts.^' The idea 
of old women (whose manses has ceased) wishing for a husband^** or a woman 
marring a man older than her by twelve years was highly disliked by him. 
Abul Fazl also writes: 
"If a Hindu woman fell in love with a Musalman and entered the Muslim 
religion she should be taken by force from her husband and restored to her 
family".^ ^ 
^*i/n,I,p.287 
"i"/?!, I, pp. 04,213; Muntakhab-ut Tawarikh, II, pp. 315,349; 'Siddiqah' is the title of Ayesha, 
the daughter of Abu Bakr. The story goes that she was only six years old when she was 
engaged to the Prophet who was then fifty years of age. The actual marriage took place when 
she was of nine years (vide Ain, I, p. 213f.n) 
^^ Ain, I, p. 288 & II, p. 45. Agents were appointed who take down the respective ages of the boy 
and girl before they get married; Muntakhab-ut Tawarikh, II, p. 405 
^^Ain, I, p. 287; S. Holden Mv/ard, Mogul Emperors of Hindustan AD. 1398-1707, Delhi, p. 141 
Ain, I, pp. 214-15; MUntakhab-ut Tawarikh, II, p. 367; Mogul Emperors of Hindustan, op. cit., 
p. 141 
'^ MUntakhab-ut Tawarikh, 11, p. 405; Ain, I, p. 288 
'^  Ain, I, p. 217; Muntakhab-ut Tawarikh, II, p. 406 
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DOWRY AND DIVORCE: 
The chief reason for considering the birth of girls an unwelcomed event 
was the custom of dowry. It was impossible to marry the girls to suitable 
bridegrooms without handsome dowry given to the bridegroom's parents.^ ^ On 
account of this practice many poor and lower middle class families were ruined. 
The system of dowry also affected the Muslim society and this practice 
became prevalent among the high class Muslims.^'' Abul Fazl writes, "Akbar 
disapproved of high dowries, although he (Akbar) believed that fixing up of high 
dowries was preventive agamst rash divorces". He also informs us that, "dowry 
was not mentioned in the case of Brahmans, and divorce was not customary' 36 
The Muslim law and customs allowed divorce conditionally , but among 
the Hindus it was not allowed. Among the Hindus the marriage was a sacrament 
and its bond was unbreakable.^* The right to divorce gave the Muslim woman a 
^^  K. N. Chitnis, op. cit., p. 93 
^* Mmtakhab-ut Tawarikh, II, p. 352 & III, p. 99; Nizamuddin Ahmad, Tabaqat-i Akbarl, tr. De, 
Vol. II, p. 599; 
^'^•/«, I, p. 228 
-^* Ibid., Ill, p. 339 
^'' Mmtakhab-ut Tawarikh, III, p. 97 
'* Manu, V, p. 151. She must be devoted to him in his death as in his life, by no means implying 
the burning of the widow, but plainly forbidding her second marriage. P. 133; Muntakhah, 11, p. 
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better position than her Hindu counterpart, and a divorced woman was allowed to 
remarry. 
POLYGAMY: 
In Mughal Indian polygamy was prevalent both among the Hindus and the 
Muslim, especially belonging to the richer sections of the society. The prestige of 
a man increased if he had a number of wives in his harem but the status of woman 
was affected adversely. She had to struggle with the co-wives for securing her 
husband's favours in polygamous marriage. She was often looked upon as a thing 
of enjoyment is such marriages. 
In respect of marriage, Muslim law permits a man to have four wives at a 
time subject to certain conditions. 
Abul Fazl, while referring to the Hindus, writes, 'excepting in the kind, it is 
not considered right for a man to have more than one wife, unless his firsts wife is 
sickly or proves barren, or her children die. In these cases, he may marry ten 
wives, but if the tenth proves defective, he may not marry again. If his first wife is 
suitable, and he desires to take another, he must give the first a third part of his 
157. Women should follow their husband in death, but introduces it by the rule that suicide is 
forbidden women as well as men. 
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assets'.^' Referring to the Brahmans, Fitch writes, 'The men may have seven 
wives'.'" 
In spite of the decision of the ' Ulema in Ibadat Khana, that a man might 
marry any number of wives by mutah but only four by nikah^^ Akbar issued 
definite orders that a man of ordinary means should not possess more than one 
wife unless the first proved to be barren; he considered it highly injurious to a 
man's health and disturbs the peace of the home.'*^ 
Although Akbar was in favour of monogamy, he himself violated his 
dictum by marrying as many as 300 wives without divorcing any one. One day 
when the case of monogamy was being vigorously pressed in an assembly by the 
Emperor himself, his dear foster-brother Mirza Aziz made a retort that four was 
the minimum for any decent household. When Mirza Aziz was pressed for giving 
his reasons, he replied: 'A man should marry four wives- a Persian women to have 
some body to talks to; a Khurasani women for his housework; a Hindu women, for 
nursing his children; and a women fi-om Mawarannahr, to have some one to whip 
^'i/n,III,p. 341 
'"' Foster's Early Travels in India, op. cit., p. 19 
'"^'/n,I,pp. 182-83 
Ibid., I, p. 214; Muntakhab-ut Tawarikh, II, p. 317; Mogul Emperors of Hindustan, op. cit., p. 
141; R. C. Majumdar, op. cit., p. 700 
"^  Ibid., I, p. 288 
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as a warning for the other three'.'*^ In the Mughal Empire all the Mughal emperors 
had many wives. But all the wives did not enjoy equal respect and facilities. 
Usually the chief wife enjoyed the favour of emperor and great luxuries. 
Usually in a polygamous Muslim household the first wife, that is the wife 
by the first marriage, was the most honoured one {Haram-i Muhtaram) and she 
had a control over the management of the household affairs and took charge of 
other wives of her husband, though the younger ones were sure to become the 
cynosure of the eyes of their master."*^  The Muslim community of Hindustan 
suffered more fi-om the evils of polygamy. It was a luxury of the rich and a 
liability thoughtlessly incurred even by men of poorer means. 
PROSTITUTE/PUBLIC WOMEN; 
Prostitute was also considered to be a necessary social evil. These public 
women were many a time employed as dancers and singers on special occasions 
e.g., feast festivals, marriages and the like. Among them some of them were highly 
accomplished ladies, adept in various arts and skills such as music, poetry, sorcery 
and spying. 
'*'* Ibid., I, p. 346; Mohd. Yasin, A Social History of Islamic India, Upper India Publishing House, 
Lucknow, 1958, p. 125 
''Akbarnama,m,p.M\ 
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They also provide enjoyable leisure to the inmates of the harems, 
maintained by the Emperors and the nobles, by means of their captivating dances 
and songs. These public women might have been largely responsible for the 
growning moral laxity in the society.'*^ So far the habitation of these public women 
a particular area was set up outside the city which was called Shaitanpura or devils 
velle. 
Emperor Akbar insisted on sending ail women of ill-repute and there who 
found not ohstrwing purdah or quarrel with her husband to that area.'*^  
An officer was appointed for this quarter, who registered the name and 
address of one who went to prostitutes, or wanted to take them to their houses. 
People might indulge in such connections, provided the toll collectors knew of it. 
No one was permitted to take these dancing girls to his house without permission. 
If any well-known courtiers wanted to have a virgin, he had to obtain permission 
from court.''^  
Muntakhab-ut Tawarikh, II, p. 312, tells us how some famous prostitutes, when privately 
enquired by the emperor as to who had seduced them, divulged to him the names of several 
important Amirs, including the name of Raja Birbal, most of whom were severely reprimanded, 
punished or imprisoned. 
*^ Ain, I, p. 201; Muntakhab-ut Tawarikh, II, p. 311; Ruby Lai, Domesticity and Power in the 
Early Mughal World, p. 154 
•** MUntakhab-ut Tawarikh, II, p. 405 
"'i/w, I, p. 205 
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In spite of the rule, certain privileged courtiers walked about proudly and 
insolently doing what they liked, however many were brought to punishment.^ *^ 
Akbar himself called a number of well-known prostitutes and enquired who 
had deprived them of their virginity. And after hearing their names, several 
important Amirs were severely reprimanded and punished and imprisoned for a 
considerable time.^' 
SATI: 
Among the Hindus the death of husband was the greatest tragedy, in the life 
of a woman. Widow-remarriage was not permitted among the Hindus except 
among some lower classes in the Mughal period. 
It was a custom among the Hindus that after the death of their husbands 
women bum themselves, whether from love^ ,^ or to save the honour of their 
fathers, or from being ashamed before their sons-in law.^ Those widows who do 
not bum themselves with their husbands were treated harshly by the society; their 
'" Ibid., I, p. 202; Muntakhab-ut Tawarikh, II, p. 312 
" Ibid., I, p. 202; Muntakhab-ut Tawarikh, II, p. 312 
" Miintakhab-ut Tawarikh, II, p. 367; Humayun Noma, tr. Beveridge, p. 68 
^^ Akbar Noma, III, p. 372; Barbosa, The BookofDuarte, I, p. 217 
^ Jahangir, Tuzuk-i Jahangiri, tr. Alexander Rogers, Vol. I, p. 142; The Suma Oriental of Tome 
Fires: An Account of the East from the Red Sea to Japan, Vol. I, New Delhi, 1990, p. 52 
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head be shaven^^ as they were not allowed to wear their hair long or to put on 
ornaments. Society booked down upon the widows who did not perform sati. 
Widowhood was considered a punishment of the sins of previous life.^ ^ 
It was a custom in Goa that if a widow did not perform sati, she was sent to 
temple to earn money, with their bodies, for the said temple. They become public 
prostitutes, earning money for the upkeep and construction of the temple in their 
district.^ ^ hi the Hindu society a women got her social status because of her 
husband, and with the lost of her husband, she lost her standing in society 
completely. 
These degraded position of a widow in Hindus society was one of the 
factors that encourage the practice of sati. 
The Hindu women may be divided into five classes with regard to their 
method of expressing grief for the death of their husband: 1. of those who expire 
on learning the death of their husbands^* and were burnt by their relatives, 2. 
Those who out of affection for their husbands voluntarily consign themselves to 
the flames, 3. Who from fear of reproach surrender themselves to be bumt^ ,^ 4. 
" William Foster, Early Travels in India, 1583-1619, p. 14; The Book ofDuarte Barhosa, Vol. I, 
p.216 
^^ Ain, III, p. 35; Early Travels in India, p. 14 
' ' The Suma Oriental of Tome Pires, Vol. I, p. 59; The Book ofDuarte Barbosa, Vol. I, p. 216 
^^ Akbarnama, II, p. 371 
"ibid. , Ill, p. 372 
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Who undergo this death regarding it as sanctioned by custom, 5. who against their 
will were forced into fire by their relatives.^" 
A pregnant woman was not suffered to be burnt till after her deliver. If the 
man dies on a journey, his wives bum themselves with his garments or whatever 
else may belong to him.*' Sati was mostly performed by the ladies of Brahmin^^, 
Kashtriya and Bania community. 
About sati Monserrte says that they were made insensible by certain drugs 
in order that they may feel no pain. Sometimes they were half-drugged; and, 
before they lose their resolution, were hurried to the pyre with wamings, prayers 
and promises of etemal fames. If they hesitate they were driven forcibly to the fire 
and if they try to leap oif again, were held down with poles and hooks .^ ^ 
The practice of sati even prevailed before the advent of the Mughals and 
was more or less compulsory in nature. In this connection some of the Mughal 
emperors, particularly Akbar tried to ban and if not at least check this practice, that 
no widow was burnt with her husband against her wish.^ 
* Ibid., Ill, pp. 594-95 
'^ Ain, III, p. 356 
*^  Monserrate, p. 61 
"ibid., pp. 61-62 
^ Akbarnama, HI, pp. 594-95; Muntakhab-ut TawarikhX^GXsvSin text), p. 376, tr., Lowe, Vol. 11, 
p.388; FFrFlMorf.p. 147 
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He prohibited the burning of young Hindu widows of tender years on the 
funeral pyres of their husbands, if their actual marriage had not been 
consummated.^ ^ It is reported that emperor interfered personally in certain cases of 
sati and stopped the performance of the rites.^ ^ Akbar's criticism of sati could 
perhaps have been engendered by the protest of Jesuit Father in 1580 at his 
appearance at widow burnings. 
In spite of all these efforts, it cannot be suppressed altogether. This custom 
appears to have continued even during the later times among the Hindu society. 
JAUHAR: 
Just like sati, jauhar was also performed by the ladies particularly of 
Rajputana. On the occasion of the capture of whole village and town by the 
enemies the modesty of women was often outraged. Many widows gladly 
ascended the funeral pyres of their husbands, for escaping such situation. This 
custom was more or less confined for the Rajputs. 
When a Rajput chief and his soldiers become sure of their defeat, they 
either killed their women and children or locked inside a fortress or an 
Muntakhab-ut Tawarikh, II, p. 367 
66 7 Akbarnama, III, pp. 595-96 
^^ Monserrate, Commentary, pp. 61-62 
** K. M. Ashraf, op. cit., p. 192; P. N. Ojha, op. cit., pp. 97-98; Rekha Mishra, Women in Mughal 
India, p. 133 
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underground enclosure and set that on fire and thereafter they went to battlefield 
and gallantly died fighting.^^ This custom of jaiihar was mainly intended to 
safeguard the honour of the womenfolk at the cost of their Iives7° 
From the pen of emperor of Babur we get an graphic account of the killing 
of all women and children in obedience to the custom after the defeat of the 
71 
warriors of Chanderi. 
Abul Fazl refers to this fatal custom performed by the Rajputs of Chittor on 
its fall: 
"for it is an Indian custom that when such a calamity has occurred a pile is 
made of sandal wood, aloes etc., as large as possible and to add to this dry 
firewood and oil. Then they leave hard-hearted confidents in charge of 
their women. As soon as it is certain that there has been a defeat and that 
the men have been killed these stubbom ones reduce the innocent women 
to ashes".^ ^ 
^"^ Akbarnama, II, pp. 331-32, 472; Tabaqat-i Akbari, II, p. 346; Muntakhab~ut Tawarikh, II, p. 
107; Tarikh-i Alfi, Elliot and Dowson, Vol. V, pp. 173-74; James Tod, Annals and Antiquities 
ofRajasthan, ed., William Crooke, Vol. II, Low Price Publication, Delhi, 1920, pp. 744-45; K. 
M. Ashraf, op. cit., pp. 192-93; V. A. Smith, Akbar the Great Mogul, 1542-1605, 1966, p. 52; 
Humayun Nama, tr., p. 68; Tarikh-i Alai, Elliot and Dowson, Vol. Ill, p. 75 
^^  Humayun Nama, p. 68; G. N. Sharma, Mewar and the Mughal Emperors, Educational 
Publishers, Agra, 1954, p. 5; P. N. Jha, op. cit., p. 152; V. A. Smith, Akbar the Great Mogul, p. 
52 
'^ Babur, Babumama, p. 595; K. M. Ashraf, op. cit., p. 193 
Akharnama, \\, p. 472. Muntakhab-ut Tawarikh, 11, p. 107 
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This custom of jaiihar was frequently resorted by the Muslims as the last 
weapon to save the honour of their family. 
PROPERTY ENJOYED BY THE WOMEN; 
In the Mughal period women received a share in movable as well as 
immovable property by the law of inheritance, payment ofmehr and gifts. 
In respect of the partition of the ancestral property or the property of the 
father among his children, the Muslim women received a good treatment as 
compared with the Hindus. Islamic law of inheritance women recognizes the right 
of daughter, but an equal share as male members. Daughters share was being half 
that of son.^ ^ 
On the other hand, in Hindus religion girls do not inherit father's property 
except if unmarried daughters inherit father's property except if unmarried 
daughter inherit who gets a forth share of a son which was to be spent on her 
marriage and her do wry.^ '* Afterwards she had no more income from the house of 
her father. This could become a convenient reason for denying women's right on 
" M. Athar Ali, Mughal India: Studies in Polity, New Delhi, 2006, p. 136 
^* Alberuni's India, tr. Edward C. Sachau, Munshiram Manoharlal Publishers, New Delhi, 1983, 
Vol. II, p. 164 
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her father's property. Linchoten pointed out that "the sonnes inherited all the 
father's goods"7^ 
The other source by which women enjoyed the possession of property was 
mehr , because in Muslim religion all marriage agreements mainly based on 
condition of mehr. Mehr in Islam designed as the right of women given by their 
husbands as bridal gifts in any form of movable and immovable property. 
Some women also received grants of lands in form of madad-i mdshV 
Abul Fazl says Turani and Irani women held grants. Some of the ladies held 
zamindaris (villages), milkiyat rights, and lands. They had the liberty of inheriting, 
selling and disposing of their properties.^^ 
The royal ladies apart from their regular allowances owned vast jagirs 
bestowed upon them by the emperor.^' They also received special gifts in cash and 
kind on special occasions.*" Gulbadan Begum informs us that after Babur's victory 
against Ibrahim Lodi at Panipat, he told Khwaja Kilan Beg to take valuable 
'^ M. N. Pearson, Merchants and Rulers in Gujarat the response to the Portuguese in the 16''' 
Century, New Delhi, 1976, p. 27 
*^ R. C. Majumdar, op. cit., p. 702 
'''' Madad-i mash, was an act of charity. They were given to learned, religious or destitute persons 
who had no capacity to work, and also persons of noble linear. Women also received it. 
'*i/«,I,pp. 279-80 
^' Humayun Nama, Persian text, p. 25. "Humayun paid visit to his mother, sisters and other ladies 
of his seraglio and he gave them Jagirs and confirmed their mansabs'\ 
"^ Tabaqat-i Akbarl, II, pp. 559-60 
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presents and curiosities of Hind to his "elder relations, sisters and each person of 
the harem".*' 
FEMALE SLAVE: 
In Mughal India the institution of female slavery did not changed form the 
earlier period. Apart from the slave girls of India, female slaves were also 
imported from China and Turkistan. Enslavement was mainly through armed 
action in supposedly rebel or enemy areas and through sales of children by 
parents.*^ 
Slavery was an institution of 'boundation' slave women have no right over 
property, without the consent of master they have no right to move or to be free. 
Female slaves were of two kinds, one held dear and kept for pleasure and 
enjoyment, and the other virtually serving as a maid-servant doing rough domestic 
works like the drawing of water and grinding the com.*^ 
A special class of slaves was employed for the care of the female inmates 
of the harem. They were usually brought in childhood and castrated.*^ In the 
*' Humayun Nama, pp. 94-95 
*^  S. H. Askari, Amir Khusrau as a Historian, Khuda Bakhsh Oriental Public Library, Patna, 
1988, pp 138-39 
^^K.S.Lal,op.cit.,p. 169 
^ Ibid.; K. M. Ashraf, op. cit., pp. 103-104 
^'K.M.Ashraf,op.cit.,p. 103 
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master liked a maid for his pleasure, he had just to call her or even marry her. 
Gulbadan Begum writes, "Whenever there was a good looking and nice girl, she 
(Maham) used to bring her into his (Humayun) service". Mewajan was a domestic 
in Gulbadan's retinue, and Maham Begum said, 'Humayun Mewajan is not bad. 
Who do you not take her into your service. So, at her word, Humayun married her 
and took her that very night'. 
Apart from this woman were engaged in breaking stones, pounding bricks 
into rubble, preparing bitumen cement, staining and mixing lime and carrying the 
mortar up to the masons. [Plates 5.1,5.2,5.3,5.4,5.5] 
An important role was played by women as nurses of babies. These 
midwives and nurses invariably appear in Mughal paintings, depicting scenes of 
birth of princes like the birth of prince Salim in which female nurses were serving. 
[Plate 5.6,5.7] 
ISLAIMICIIMPACT ON THE STATUS OF WOIMEN: 
Islam came to India within few years after it was accepted in the country of 
its origin, Arabia. It must be noted, the Qur 'an does not grant men and women the 
same rights in regard to certain issues. Some Muslims believe that the scripture 
nevertheless alleviated the position of women on a social and economic basis, in 
comparison to the treatment of women within various pre-Islamic faiths (that arose 
^ Humayun Nama, p. 112 
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before the 7"" century CE.). The Quran accords both sexes with different rights, as 
it argues that women are distinct from men and vice versa. 
Female infanticide has been practiced from earliest times to the present in a 
wide variety of cultures. The practice usually results from a combination of 
poverty, lack or scarcity of resources, pafriarchal social order, preservation of 
family honour, and the low status of women. 
The practice of female infanticide is the subject of an extensive and well 
known religious discourse. The Qur 'an addresses the practice in a verse: 
"When the sun is folded up and when the stars lose their light, and when 
the mountains are moved, when ten-month pregnant camels are left 
untended, and when all beasts are gathered together, and when the souls 
are divided into different classes, and when the female infant buried alive 
is asked for what sin she was killed" (Qur'an, 81:1-14) 
This passage refers to the events that will precede the Day of Judgment. 
Events such as polluting the earth with blood from an infant buried ahve or of her 
accusing her murderers who must face the harshest of judgments for their crime 
are unimaginably horrific calamities. This passage confirms that female infanticide 
is in Islamic low equivalent to crime of murder. 
Criticizing the attitudes of such parents who reject their female children, the 
Qur 'an fiirther states: 
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"When the birth of a girl is announced to any of them, his face darkens 
and he is filled with gloom. In his shame, he hides himself away from his 
people; because of the bad news he has been given. Should he keeps her 
and feel disgraced or bury her in the dust. How ill they judge" (Qur 'an, 
16:58-59) 
These verses demonstrate that Islam condemns all forms of violence against 
women. Before Islam the low status of women is proven by the practice of female 
infanticide, and the improved status of women after Islam was revealed, which is 
proven by the many verses, guaranteeing women's rights. Islam's most 
fiandamental guarantee of women's rights is simply the right to live. 
According to both Bukhari and Muslim, the Prophet said, "whoever 
maintains two girls, till they attain maturity, he and I will come on the resurrection 
Day like this, and he joined his fingers". 
Ibn Hanbal reported: 
"whosoever has a daughter and he does not bury her alive, does not insult 
her, does not favour his son over her; God will enter him into Paradise 
and whosoever supports two sisters till they mature he and I will come in 
the Day of Judgment as this (and he pointed with his two fingers held 
together)". 
Purdah, literally, curtain, has been an integral fact of Muslim life since 
Islam came into India. This led to a deeply cherished myth that the segregation of 
women was a direct result of the Muslim conquest. The women in Islam were not 
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expected to freely mix with the male youths or to move in the public displaying 
their beauty and ornaments etc. As referred to in the Qur 'an: 
"O, Prophet, tell your wives and your daughters and wives of the believers 
they should draw over themselves some of their outer garments [when in 
public], so as to be recognized and not harmed God is most forgiving and 
most merciful". (Qu 'ran, 35:59) 
"When you ask [the wives of the Prophet] for anything ask them behind a 
curtain" (Qur'an, 33:53) 
That the avoidance of sexual titillation rather than confinement for its own 
sake was the aim is borne out by the two verses which lay down the specific 
relationship between the women and the men before whom she could freely appear 
and also specify the age up to which women could be considered a sex object. 
MusUm women became an index of her husband's status and worth; they 
became treasures to be guarded. 
In Islam marriage is a secular contract and not a religious rite. According to 
Islamic Law (sharia), marriage cannot be forced. A woman is to be consulted in 
the choice of her partner.*^ 
*' The Muslims Encyclopedia of Islam, ed., Subodl Kapoor, Vol. II, Cosmo Publication, New 
Delhi, 2004, p. 3603; Reuben Levy, The Social Structure of Islam: Being the Second Edition of 
the Sociology of Islam, Cambridge, 1912, p. 101 
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Theoretically a Muslim woman is entitled to make the marriage contract 
herself, but in practice it is her nearest kinsmen, the guardian (wait) who does it. 
The father and the grandfather are even called 'compelling wales. 
In Islam if a girl is given in marriage without her consent, the marriage will 
be considered null and void and the girl has the right to have it annulled. 
Imam Malik has recorded in Al-Muwatta that a certain widow named 
Khansa was given by her father in marriage. She disapproved of that and went to 
the Messenger of Allah and he revoked the marriage. On another occasion a virgin 
came to the Prophet and mentioned that her father had married her against her 
will, so the Prophet allowed her to exercise her choice. The wife of Thabil bin 
Qais come to Allah's Messenger and said, "O, Allah's Messenger. I do not blame, 
Thabil for any defects in his character or his religion, but I cannot endure to live 
with him". On that Allah's Messenger asked her, "Will you return his garden (he 
had specifies) given to her as a marriage gift to him?" She said "yes, I and he 
separated them". (Bukhari) 
Marriage contract specifies the dowry (mehr) the groom gives to the bride 
upon their marriage to value his wife. When a woman is to be a married, the 
Qur 'an makes it obligatory on a man to provide mehr for her. 
88 Ibid., p. 3592 
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"Marry them with their owner's permission, and give them their dower 
according to what is fair..." {Qur'an, 4:25) 
According to the Prophet such payment was taken of the men's respect for 
his wife and meant the realization that she was not someone who comes to him for 
nothing. It was meant to give her status and to raise her esteem in the eyes of her 
husband and the world. 
Men are allowed engage in polygamy whereas women are not allowed to 
engage in polyandry. Polygamy is permitted under restricted conditions. But no 
matter what the conditions are, no man marry more than once unless he can treat 
all his wives with justice and equality. 
"You will never he able to treat your wives will equal fairness, however 
much you may desire to do so " {Qur 'an, 4:129) 
In other place it says, 
"If you fear that you cannot deal fairly with orphan girls, you may marry 
women of your choice, two or three or four; but if you fear that you might 
not be able to treat them with equal fairness." 
Very few people seem to realize that the Qur 'an lays down rather stringent 
conditions about taking a second wife while the first is still alive. A husband keeps 
*' Mohd Y&sm, A Social History of Islamic India 1603-1748, Lucknow, 1958; 124; Reuben Levy, 
The Social Structure of Islam, p. 100 
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his wife in line by threatening to marry again. He looks upon polygamy as his 
irrefutable right guaranteed to him by the Qur 'an. 
Marriage in Islam is perceived by some as a sanctified bond that should not 
be broken except for compelling reasons and for as a last resort. Although, the 
Quran does give the husband the primary right to dissolve his marriage but at the 
some time, the scripture also allows the wife to end her marital union through a 
Muslim court under certain circumstances, such as when she is faced with cruelty, 
desertion without a reason and for the unfiilfillment of conjugal responsibilities 
etc. on the part of her husband: 
"If a woman fears ill treatment or indifference on the past of her husband, 
it shall be no offence for her to seek reconciliation is best". (4:128) 
In Islam woman is allowed to end her marriage (through khula), by 
returning the wedding dower that was given to her husband: 
"It is not lawful for you to take away anything of what you have given 
your wives, unless both fear that they would not be able to observe the 
bounds set by God. In such a case it shall be sin for either of them if the 
woman opts to give something for her release. These are the bounds set by 
God, do not transgress them". (2:229) 
The husband is not allowed to keep his wife in a marriage against her will: 
"Once you divorce women, and they have reached the end of their waiting 
period, then either retains them in all decency or part from them decently. 
Do not retain them in order to harm them or to wrong them. Whoever does 
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this, wrongs his own soul. Do not make a mockery of God's revelations". 
(2:231) 
Even Islam allowed divorced women to remarry which in so other religion 
allows. "When you divorce women and they reach the end of their waiting period, 
do not prevent them from marrying other men, if they have come to an honourable 
agreement". (2:232) 
Islam was the most liberal religion in allotting women their share in their 
father's or husband's property. Islam was the first only religion, which gave any 
definite right of inheritance to women: 
"Concerning your children, God enjoins you that a male shall receive a 
share equivalent to that of two females. But if there are more than two 
females then their share is two thirds of the inheritance. If there is only 
one, she will receive the half. Each of your parents receives a sixth of what 
you leave if your have children. If you are childless and your heirs are 
your parents, your mother receives a third. If you have brothers [or sisters] 
your mother receives a sixth, after [the deduction of] any bequest you 
make or the repayment of any debts with regard to your father and your 
sons". (4:11) 
Regarding inheritance the Qur'an says: 
" Women shall have a share in what parents and relatives leave behind, 
whether it is little or much". (4:7) 
Women have a lesser share than men: 
90 Reuben Levy, The Social Structure of Islam, p. 97 
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"They ask you for instruction. Say, God instructs you concerning the 
indirect heirs. If a person dies childless but has a sister, she receives half 
of what he leaves, and he is her heir if she dies childless, if there are two 
sisters, the receive two thirds of what he leaves. If there are brothers and 
sisters, the share of each male shall be that of two females. God makes 
things clear to you; so that you will not go astray God has knowledge of 
all things." (4:176) 
Apart from father's property women also have share in her husband's 
property. As for wives it is stated that: 
"Your wives shall inherit one quarter of what you leave if you are 
childless. But if you leave children, your wives shall inherit one eighth, 
after payment of any bequest or debts." (4:12) 
Men were expected to fulfill the financial needs of their female relatives, 
while women are under no such obligation. "Men are protectors of women, 
because God has made some of them excel others and because they spend their 
wealth on them." (4:34) 
The Qur 'an makes it obligatory on a man to provide mehr for women to be 
married: 
"Marry them with their owner's permission, and give them their dower 
according to what is fair...." (4:25) 
Even Qur 'an makes it obligatory for men to provide for their ex-wives: 
"For divorced women a provision (maintenance) according to what is fair 
shall also be made. This is an obligation binding on the righteous" (2:241) 
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If a women gains custody of a child then the man must provide for his 
offspring as well: 
"And the [divorced] mothers should nurse their children for two whole 
years, if they wish to complete the period of nursing; and during that 
period the father of the child shall be responsible for the maintenance of 
the mother in a reasonable manner." (2:233) 
A man is also ordered to make arrangements for his widow: 
"If any of you die and leave widows make a bequest for them of a year's 
maintenance without causing them to leave of their own accord...." 
(2:240) 
By doing so, it raised the position of a woman from inferior beings and 
made them almost equal to man. The women not only have share in her father''s 
property but added to that her husbands inheritance and self-acqubed property, so 
she enjoy a much higher financial standing than her brother. Women had full right 
to enjoy her husband's wealth, where as he had no legal power to touch her money 
or property. The property right given in Islam to women raised her economic 
status and gave her respect in her husband's eyes. 
Islam admonishes those men who oppress or ill-treat women: "Believers, it 
is not lawful for you to inherit women against their will, nor should you detain 
them wrongfully, so that you may take away apart of what you have given them 
unless they are guilty of something clearly outrageous. Live with them in 
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accordance with what is fair and kind if you dislike something which God might 
make a source of abundant good." (4:19) 
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CONCLUSION 
Women in Medieval India wielded a considerable influence in society and 
played a significant role in the development of social, cultural and philosophical 
values and trends and held a respectable position in society. A change in the status 
of women came as a sequel to the advent of the Mughals in India. There had been 
a growing emphasis on the social, economic, political and cultural life of women 
in general, as well as that on royal women of the Mughal period. In Mughal India 
the women's participation in politics and their position depended on their personal 
ability rather than their blood relations, like Maham Anaga, who played an 
important role and exercised an unbounded influence in the harem and over Akbar 
himself. The contribution and the interference of the women of ruling class in 
contemporary politics reflects the position of women. The senior Mughal women 
are recorded ubiquitously as having played a central part in the affairs of peace-
making. In some cases they were even handed over the charge of the government. 
Apart from the Muslim women and the ladies of the Mughal harem, the Hindu 
women also played a significant role in the history of politics of Mughal India. 
Sometimes women ruled the kingdom of exercising the real authority and even 
possessed a large and wellequipped army under them. All this portrays that 
sometimes women in Mughal India attained high power and status. 
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The status of ladies in the harem was determined by the place which they 
had in the Emperor's life. The more important position a lady occupied, the more 
privileges she enjoyed. Emperor's mother enjoyed the most respectable position in 
the harem. As the Mughal rulers had many wives, who occupied an extremely 
important place in the harem, they all did not enjoy equal status and position. 
Among them the chief queen enjoyed the greater luxuries. The legal wives were 
raised to the position of respect and dignity which the lower wives were not in a 
position to enjoy. Some of them even enjoyed the titles which placed them in a 
much better place or raised to a higher status. Besides the wives of the Emperor 
there were concubines, who were inferior women of seraglio, for sexual 
enjoyment. The female servants attached in services of the Begum, held quite a 
low position in the harem. Among them some chief women servants of important 
harem ladies enjoyed a better place. 
The Mughal ladies of rank, the queen and princesses, owned a lot of wealth 
and money through regular allowances, grants and valuable gifts raised their 
economic status. 
Among the non-Muslim women, the Rajputs princesses were much better 
placed than most others of this category, who entered into the harem through 
matrimonial alliances. The Sultans of Delhi had also married non-Muslim 
princesses but they never accorded the same status to them as was enjoyed by the 
non-Muslim wives of the Mughals. Akbar accorded freedom to his non-Muslim 
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queens and their maid servants to observe their religion and also to conduct the 
Hindu worship such as the sacred offering of the fire (havanas) daily. The Hindu 
festivals became very popular among the Mughals after these matrimonial 
alliances. The killings of animals on certain days was also restricted. Some of 
these non-Muslim queens were given titles by the Emperor according to the 
qualities of the recipient and high honours according to their merit. By doing so 
they were not only pleased but also raised their status among their counter parts in 
the harem. In short, in the Mughal harem the proud non-Muslim ladies maintained 
their identity and important position. 
During the Mughal period women's education, both among Hindus and 
Muslim was considered less important than the male education, but as the Mughal 
Emperors were cultured and educated, they knew the value of education of their 
children including their daughters, the princesses of the royal household. They 
were interested in encouraging women's education and also established girls 
school in their palaces. 
There are some example of princesses being given a liberal education who 
have left behind them work of literary values or influence with long time effects 
and who also helped in promoting education by the foundation of colleges. 
Besides royalty and the nobility, even among the middle class girls were given 
primary education. The girls were restricted fi-om acquiring higher education and 
attending educational institution due to purdah system and child marriage. 
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However, Akbar issued regulations regarding marriages in which the girls before 
the age of fourteen were not to marry and the consent of the bride was made 
necessary in marriage contracts. 
Polygamy was prevalent both among the Hindus and the Muslims 
especially belonging to the richer sections of the society. In this the prestige of a 
man is increased but the status of woman was affected adversely for securing her 
husband's favour. Akbar issued definite orders that a man of ordinary means 
should not possess more than one wife unless the first proved to be barren. 
In Islam the right to divorce gave the Muslim women a better position than 
her Hindu counterpart and a divorced and widow woman was allowed to remarry. 
However, among the Hindus, the widow remarriage was not allowed and due to 
their degraded position in Hindu society the practice of sati system was 
encouraged. In this connection some of the Mughal Emperors particularly Akbar 
tried to ban and if not at least check this practice, that no widow was bumt with 
her husband against her wish. 
The property right given in Islam to woman raised her economic status and 
gave her respect in her husband's eyes. 
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Plate 2.1: Dance being performed at the birth of Sahm 
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Plate 2.2: Royal musicians perform at a marriage 
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Plate 23: Celebrated dancers from performing before Akbar 
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Plate 2.4: Dancing and Singing girls entertaining the inmates of Harem 
Plate 2.5: Women dancing with music at the time of marriage celebration 
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Plate 2.6: The Young Akbar pays respects to his mother who rides in a litter 
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Plate 5.1: Women engaged in breaking stones, pounding bricks into ruffle, 
preparing cement, staining and mixing lime 
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Plate 5^ : The women of lower classes such as artisans, peasants and manual 
labourers not observing/wr^a/2 
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Plate 5.3: Women engaged in construction works 
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Plate 5.4: Women carrying the mortar up to the masons 
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Plate 5.5: Women not observing purdah and carrying the mortar up to the masons 
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Plate 5.6: Women as nurses and midwives of babies 
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Plate 5.7: Reioicing on the birth of Prmce Salim at Fatehpur and female nurses are 
serving 
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